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Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
00 Introduction 

I. CORINTHIANS
BY THE EDITOR

CORINTH, which had been destroyed by the Roman consul Mummius in 146 B.C., was refounded as a Roman colony a hundred years later by Julius Caesar. Its situation on the isthmus which connected the Greek mainland with the Peloponnese gave it such advantages that it quickly recovered its prosperity, and became in political and commercial importance the foremost city of Greece. Lying on the direct route between East and West, with the eastern port, Cenchreæ, and a western port, Lechæum, much traffic passed through it, smaller vessels being actually dragged across the isthmus from port to port. Its population was very mixed, Romans, Greeks, and representatives of many other races, including numerous Jews, composing it. The city was proverbial for its wealth and luxury, and a byword for its profligacy. It owed its knowledge of the gospel to Paul, who founded the church there. His work was very successful, and he left behind him a flourishing community. But the heathen antecedents of the majority and the vicious environment in which it lived, affected very gravely the spiritual and moral development of the church. Party spirit; a preference for showy gifts rather than solid commonplace morality; an intellectualism which was alike shallow and conceited, priding itself on its "advanced" character and spurious liberalism; an astonishing complacency towards the vilest sexual depravity—were all too prevalent.

The letter was occasioned partly by a series of questions put to Paul in a letter from the church, partly by information as to abuses which he had received from private sources. The church was split into factions; there was an exceptionally bad case of incest; Christians were suing each other in heathen law-courts; the church asked his opinion on marriage problems, on meats offered to idols, on the veiling of women, on the Lord's Supper, on spiritual gifts, on the resurrection of the dead, on the collection for the poor Christians at Jerusalem. These conditions and problems will come before us in detail in our study of the epistle.

The genuineness of the epistle is attested by its very early quotation in Clement of Rome, probably about A.D. 95, and by the fact that the church in Corinth must have known whether it had received the letter or not. It could not have passed into general acceptance if the church, which had a continuous history, had been in a position to say such a letter is not in our archives, nor have we ever heard of it before. It is also sufficiently attested by its own internal evidence. It was not the first letter sent to the church by Paul (see 1 Corinthians 5:9), but this earlier letter no longer survives except possibly in a fragment (2 Corinthians 6:14-18). Our epistle was written from Ephesus; the precise chronology is uncertain, perhaps it was in the spring of A.D. 55.

Literature.—Commentaries: (a) Evans (Sp.), Parry (CB), Farrar (PC), Beet, Drummond (IH), Goudge (West.C), Massie (Cent.B), Mackintosh (WNT). (b) Edwards, Ellicott, Findlay (EGT), Lightfoot (Notes on Epistles of St. Paul), Robertson and Plummer (ICC), Parry (CGT). (c) *Godet, Schmiedel (HC), Heinrici, J. Weiss (Mey.), Bachmann (ZK), Bousset (SNT), Lietzmann (HNT). (d) F. W. Robertson (Expository Lectures), Dods (Ex.B). Other Literature: Articles in Dictionaries, Discussions in Histories of the Apostolic Age, Lives of Paul, Introductions to New Testament or the Pauline Epistles. Dobschütz, Christian Life in the Primitive Church; Pfleiderer, Primitive Christianity, vol. i.

BY PROFESSOR H. A. A. KENNEDY

I. Presuppositions. (a) Pharisaic Training.—It is true even of the most gifted thinker that his ideas are permanently influenced by his early training. Such influence will be more marked when the training is determined by a sacred tradition. As the son of devout Hebrews (Philippians 3:5), and probably destined to be a religious teacher, Paul's acquaintance with the OT was that of an expert. In the Law, the Prophets, and the Psalms, he had found spiritual nurture and intellectual illumination. He had learned to use the Scriptures as absolutely authoritative for faith and life. When he became a Christian he did not abandon, but only modified his attitude. The fulfilment of the earlier revelation in Christ confirmed its value and gave him fresh insight into its meaning. Its regulative importance for his thought is evident from his constant use of Scripture proofs in establishing his arguments (e.g. Romans 3:10 f., Galatians 3:6; Galatians 3:8, Galatians 3:10-13). This method had been carried to extravagant lengths in the Pharisaic schools. Their main business was commenting on the text of the OT. These comments, remarkable for their ingenuity and pedantry, had accumulated into a mass of tradition, chiefly occupied with the Law, and possessing an equal authority. Traces of the Rabbinic exegesis in which Paul had been trained appear in such arguments as Galatians 3:16; Galatians 4:21-31. But nothing more completely reveals the completeness of his religious transformation than the manner in which he has shaken off the limitations of his professional education.

The Law was not, however, studied by the Pharisees for its historical interest. Its strict observance was the most pressing question of the national life. To outward appearance the Jews were a conquered, broken people. There was nothing in their present experience to kindle expectations of a happier future. But that was to reckon without God. For God and God's Covenant were the supreme factors in their history. The Law was the visible expression of God's relation to them, God's will for them. To obey the Law was to hold God to His promises. And these promises were summed up in the Messianic Hope which had preserved their vitality in the midst of overwhelming disasters. Hence those who ignored the claims of the Law were a positive hindrance to the realisation of the nation's splendid destiny. But there were also serious consequences for the individual. The conception of personal retribution had by this time come into the forefront. God's final verdict on each life at the day of reckoning was based on its obedience or disobedience to the legal standards. Thus the religious experience of a Pharisee largely consisted in his consciousness of blamelessness or transgression when confronted with the prescribed requirements of the authoritative code.

The central place of the Messianic Hope in the Pharisaic outlook reminds us that the devout Jew of Paul's day was constantly engrossed with the future. When the woes of the present had reached a climax, he expected a catastrophic intervention of God, in which the existing evil age should be transformed, and the Divine rule established once for all in righteousness. The pictures of the coming age are confusingly varied. At times its basis is earthly, at times it belongs to a new heavenly order. Perhaps more often than not it is associated with the figure of a personal Messiah. Throughout his epistles, Paul reveals the influence of this strain of thought.

(b) Diaspora-Environment.—While Paul took his theological curriculum, if we may so describe it, in the Rabbinic schools of Jerusalem, he was by birth a Jew of the Diaspora. There can be little doubt that the more liberal atmosphere of Hellenism was not without effect even upon so exclusive a temperament as the Jewish. Recent discoveries have shown a closer touch with Greek life than was formerly recognised. In any case, the fringe of Greek enquirers attached to the synagogues in important centres formed a medium for the communication of Hellenistic ideas. Paul's native city of Tarsus was famous for its school of Stoic philosophy. Whether, in his earlier days, his eager spirit was affected by the doctrines of Stoicism which were being diffused among all classes of society we cannot tell. The occasional points of contact between Paul and the popular philosophy of his time can quite well be accounted for by his inevitable intercourse, as a Christian missionary, with men and women whose thought had been influenced by the current beliefs of the day. To the same source must be referred those traces of affinity with influential mystery-cults which are occasionally discernible in his conceptions and (still more) in his terminology.

(c) Pre-Christian Religious Experience.—The influences described in the preceding paragraphs must be regarded as secondary factors in shaping the Pauline theology, as compared with the crisis of Paul's conversion which cleft his life in twain. But the significance of his conversion can scarcely be grasped, apart from a brief survey of his pre-Christian religious experience, so far as that may be inferred from the hints supplied by his letters. Two considerations ought here to be emphasized. First, Paul's experience must not be regarded as typical of the average Judaism of his day. That explains why so many Jewish Christians failed to understand him. And, secondly, the account which he gives of his pre-Christian life, notably as regards the operation of the Law (e.g. Romans 7:7-24), could only have been given by a Christian believer. Still, we have sufficient data from which to compose a rough picture.

It is plain that before the revelation of Christ to him, Paul was in a state of spiritual unrest. The religion of legalism did not satisfy his conscience. Rather did it intensify its sensitiveness to sin. And he found himself further and further removed from a standard of obedience whose claims grew ever more exacting. He was oppressed by that consciousness of failure so poignantly expressed by another devout Jew, almost a contemporary of his own, in the Ezra-Apocalypse (e.g. f., 9:36). We possess only his Christian explanation of the situation. Probably that reveals elements prominent to his mind in the earlier epoch. Why was he unable to keep the Law? Because of "the flesh" (Romans 8:3). Paul's use of this term has its roots in the OT. There human nature in its weakness and transiency is designated "flesh," and contrasted with the might and eternity of God, who is "spirit." The same word is employed in a disparaging sense of the body in the Platonic schools. Paul discloses no theory of the inherent evil of matter as such, and it is difficult to determine his idea of the origin of evil (Romans 5:12 ff.). But as a fact of practical experience, he has found his bodily life to be tainted and weakened by sin (Romans 7:18), and this condition is universal. Thus, when the Law utters its prohibitions, so far from obeying, his sinful nature feels resentment. What, then, can be the meaning of such an order of things?

As accepting the Pentateuch in the most literal sense as a Divine revelation, Paul can only pronounce the Law to be "holy and righteous and good" (Romans 7:12). But through his marvellous spiritual intuition he penetrates to the foundations of OT religion, and discovers there a higher element than legalism. He is led to the discovery by his own experience. As a Pharisee under the Law, his attitude to God was largely one of fear. As a believer in Christ he has exchanged this for an attitude of freedom and joy. There can be no comparison between the two kinds of relationship. With extraordinary boldness as well as insight he finds in the OT the foreshadowing of the higher attitude. This is illustrated in the religious life of the patriarch Abraham. He is not hemmed in by legal sanctions. He is content simply to cast himself upon the gracious promises of God (Galatians 3:16-18). Legalism, therefore, was only a temporary phase of OT religion (Romans 5:20). It was meant to intensify men's consciousness of sin (Romans 7:13). It was intended to be a discipline preparatory for Christ (Galatians 3:23 f.). Here, by the sheer power of his religious sensibility, the Apostle anticipates the discovery of modern investigation, that legalism was not the foundation of OT religion, but rather a phase in its development. Naturally, therefore, in his controversy with Jewish Christians whose experience of Christ was far less profound than his own, and who failed to recognise the essential limitations of legalism as a religious system, he uses language which appears inconsistent with his fundamental recognition of the Law as an expression of the Divine will.

But, as a Pharisee, he had not come within sight of such conclusions. Nay, he had striven with might and main to be blameless, according to the accepted standards (Philippians 3:5 f.), and was recognised as a leader in his sect (Galatians 1:14) The tumult of dissatisfaction within would at first spur him on to an excess of outward zeal. It is not, therefore, surprising to find him "beyond measure persecuting" (Galatians 1:13) the followers of the crucified Nazarene, who, in defiance of all national expectations, had claimed to be Messiah. In an attitude like that of Stephen (Acts 6:8 to Acts 7:53), which seemed to make light of the hereditary ritual of Judaism, Paul would find the inevitable outcome of a Messianic claim that appeared so scandalous. He was not yet aware that the majority of those who adhered to the new sect had in no sense departed from allegiance to the Law of their fathers.

II. The Crisis of Paul's Conversion. (a) Revelation of the living Christ.—The story of Paul's conversion belongs to his biography. What concerns us here is its significance for his theology, a significance which the Epistles show to be primary. In one of the most illuminating passages that he ever wrote, he speaks of the good pleasure of God, who had separated him from his birth and called him by His grace, "to reveal his Son in me, that I might preach him among the Gentiles" (Galatians 1:16). That sentence is a crucial description of his epoch-making experience. Whatever else it was, it meant a revelation of Jesus Christ, the Son of God, in the depths of his being, with the high purpose of inspiring him with a Gospel which should appeal to the heathen world. We have considered what may be called the silent preparation for this crisis. In that there were psychological factors of real importance. But Paul always regarded the event as a wonder of the Divine grace (e.g. 1 Corinthians 15:8-10). For him it was no culmination of a subjective process. It was the condescension of a love that passeth knowledge, which suddenly checked him in a career of ignorant folly. Perhaps the "call" referred to in the passage quoted embraces all the providential circumstances which unconsciously were shaping Paul for his great vocation. At any rate, the idea of a "choice" or "call" of God is central for his thought. We are apt to estimate his conception of Election from the famous section of Romans (chs. 9-11) in which he attempts to explain the acceptance or rejection of salvation on traditional Jewish lines. But even in that discussion, with its apparently arbitrary outlook, he asserts that "the gifts and the calling of God are not things about which he changes his mind" (Romans 11:29). Here is the worth of the idea for his personal life. For him Election means that his salvation is not an accident. It forms an element in a mighty Divine purpose for the world. The power and grace of God are behind it. Surely he has a right to believe that that purpose will not fall to the ground, that God will be faithful to the end (Romans 8:29 f.). He is quite conscious of his own frailty and of the fickleness of his converts. Yet he can assure the Philippians of his confidence "that he which began a good work in you will perfect it until the day of Jesus Christ" (Philippians 1:6). So his election does not stand for a capricious favouritism. Rather is it the bulwark of his faith and hope, when with fear and trembling he applies the standard of Christ to his life.

(b) Missionary Call.—The crowning-point of his call is the revelation to him of the living Christ. We must examine the content of that revelation immediately. Meanwhile, let us note its bearing on his career, for that career shaped his theology. Why did Paul directly associate with the revelation a summons to preach Christ to the heathen? To begin with, the experience transformed his whole existence, above all things in the matter of his relation to God. He now knew the joy of coming as a son to his Father. In Jesus Christ he understood the Divine heart, and found it to be infinite love. How could he refrain from proclaiming the good news far and wide? "Necessity is laid upon me; for woe is unto me, if I preach not the gospel" (1 Corinthians 9:16). But this Gospel could be no national privilege. The very nation whose history had led up to Christ had rejected Him. The invitation to sonship which Paul recognised to be the core of the love of God could in no way be affected by difference of status or sex or race. Ye are all one in Christ Jesus" (Galatians 3:28). Thus it is of small importance to ask at what point Paul realised his obligation to be a foreign missionary. Whether it laid constraint upon him sooner or later, it was inherent in his new conception of the Christian's relation to God.

(c) Paul's Theology as Mission-Theology.—What must be the character of the message which Paul should present to Jew and Gentile alike? That was determined by his aim—to lead men out of sin and failure into that relation to God which had been made possible for him by his contact with the living Christ, to prepare them for the great day of Christ's appearing. He must hold up before them the Divine influences and operations which had made all things new for him, that they might share in his victorious experience. But the environment in which his work was carried on, and the fact that he was the pioneer of a new faith, compelled him to do more than preach the Gospel. He must clarify for his own thought the meaning of those redemptive facts and processes which formed the content of his preaching, for they had constantly to be justified to critical as well as hostile audiences. So his message must be to some extent a Christian apologetic, opening a pathway by which the revelation of God in Christ might find access to mind and heart alike. Apart, no doubt, from the needs of the moment, Paul's nature was such as to seek for an organic unity in his own life. Still, the practical aim seems always apparent. Many of his conceptions have been elaborated in his keen controversies with Jewish and Jewish-Christian opponents; many have taken shape through his effort to reveal the saving power of Christ to Greeks, both learned and ignorant. So that his theology may justly be designated Mission-Theology, a working instrument rather than a technical system. It is worthy of observation that when the Apostle enters upon any more or less theoretical speculations, as he enlarges on the facts of his religious experience, he shows a tendency to make use of the typical thought-forms of Judaism. That feature of his method must be reckoned with in the investigation of his theological conceptions.

III. Convictions reached through his Conversion.—In view of the fact that Paul's theology is mainly the outcome of reflection on his Gospel, and that his Gospel is an invitation to his fellows to share in the experience which has made him a "new creature," we are justified in looking for his central conceptions among the convictions most powerfully borne in upon him at the crisis of his conversion.

(a) Jesus as risen.—The first thing of which he became sure was that Jesus of Nazareth, whose high claims he had counted blasphemous, and whose followers he had relentlessly persecuted, was living and exalted to Divine glory. For this Jesus appeared to him in wonderful fashion (1 Corinthians 15:8; 1 Corinthians 9:1), and laid hold of his nature with compelling power (Philippians 3:12). All manner of consequences were involved in such an experience. Jesus had triumphed over death. The dim hope of resurrection which belonged to the eschatological picture of Judaism was an accomplished fact. But it was stripped of the crude materialism with which Jewish thought had depicted it. The risen Jesus was for Paul "life-giving spirit" (1 Corinthians 15:45). This disclosure brought the spiritual order close beside him. He could already realise that the commonwealth to which he belonged was in heaven (Philippians 3:20). For here and now he was in contact with Divine energies. God was no longer far off, to be approached through the elaborate ceremonial of the Law. In this revelation of love and life to his soul he knew that God was at work. The living Lord was the channel to him of the Divine communion. It was, therefore, possible for men to enter into a fellowship with the Eternal such as had never been dreamed of. The Divine condescension subdued his soul. He could not yet explain it all. But he was aware that he stood on a wholly new footing with God. The grasp of Christ upon his life had redeeming power in it. He was liberated from the sense of bondage to sin under which he had groaned in the days of his legalism. "The law of the spirit of life in Christ Jesus made me free from the law of sin and death" (Romans 8:2). Henceforward he conceives of Jesus pre-eminently as "Son of God" and "Lord."

(b) Jesus as Messiah.—Before we examine the significance of these titles, "Son of God" and "Lord," we must observe the bearing of the revelation of Jesus to Paul upon the Messianic Hope which, as already indicated, was central for the religious thought of Pharisaism. A crucified Messiah was for Paul in his pre-Christian days a contradiction in terms. Death on the gallows was pronounced accursed by the Law (Deuteronomy 21:23). Jesus was not only an impostor but marked out as under the ban of God. But the assurance that He was risen shed a transforming light on all His circumstances. Plainly, this glorified Man was the chosen of God. The testimony of His followers was true. He had claimed to be Messiah, and God had vindicated His claim.

It is impossible to determine what conception of Messiah Paul held as a Pharisee. The evidence of apocalyptic literature, scanty as it is, indicates the variety of forms which the expectation assumed. Wherever a personal Messiah was looked for, he was regarded as Divinely equipped for his vocation. But in such writings as 1 Enoch and the Ezra-Apocalypse, he is represented as a being of heavenly origin, revealed supernaturally for judgment. It is conceivable that such a notion may have appealed to Paul in his pre-Christian days, but the fact that in Romans 13 he emphasizes the Davidic descent of Jesus makes it more likely that he shared the prevalent idea of a prince of the royal house. In any case, his Messianic conceptions, like all the rest, were revolutionised. In Jesus the crucified and risen, God's high purpose for His people is consummated. "How many soever be the promises of God, in Him (i.e. the exalted Jesus) is their yes" (2 Corinthians 1:20). But this certainly meant for Paul a remoulding of the Messianic Hope. Not that its eschatological features cease to be of importance for him. Throughout the Epistles his eyes are fixed upon the end. "We eagerly look for a saviour, the Lord Jesus Christ" (Philippians 3:21). Again and again he appeals to the great climax of the Second Advent as supplying a motive for serious watchfulness (1 Thessalonians 5:4 f., Romans 13:11 f.). But Christians are placed in a new attitude towards that coming age, in which God's will shall be supreme. In Christ Jesus they have already a foretaste of the final salvation. The new epoch has projected itself into "this present evil age." The future, which means being "with Christ," is the culmination of their present experience, which means being "in Christ."

(c) Jesus as Son of God and Lord.—We are now in a position to estimate the significance of Paul's favourite designation of Jesus Christ as "Son of God" and "Lord." No doubt he was familiar with the former as a Messianic title in his pre-Christian days. But as such it had little more than an official connotation. Apart altogether from the probability that he became acquainted with the tradition of the Church that Jesus had called Himself "the Son," Paul filled the description with fresh content as the result of his own experience. This marvellous Person, who had recreated his life, who had lived a man among men well known to Paul, stands solitary in the world of being. He has disclosed to Paul the heart and purpose of God. He must be placed on the side of Deity. And the unique relationship cannot be more adequately expressed than by the name of "Son." Plainly, metaphysical implications will ultimately be involved in the designation, and the Apostle does not fail to emphasize them. But in his formulation of this title he starts not from metaphysics but from religious faith (Romans 1:3 f.).

For Paul "Lord" is pre-eminently the name of Christ as exalted. In the great passage which describes His glory as the result of His humiliation, God is said to have given Him "the name which is above every name." Every tongue is to confess "that Jesus Christ is Lord" (Philippians 2:9; Philippians 2:11). The word has an interesting background. The Egyptian Jews who made the translation of the OT known as the Septuagint, the Bible of Paul, rendered the Heb. Yahweh by Kyrios. It has been suggested that they did so because the chief deities of Egypt, like many prominent gods of the Hellenistic epoch, received this designation. It was certainly prevalent on Hellenistic soil among religious associations as well as in the worship of the Emperor. Possibly, as Bousset has recently argued, Paul found the term in the worship of Christian communities in the Diaspora. In any case, he delighted to call Christ "Lord," the being to whom as bondservant (doulos) he had consecrated his life without reservation. He exulted in the thought of being led captive through the world in Christ's triumphal procession (2 Corinthians 2:14).

(d) The Spirit.—Paul lays stress on what he regards as the objective side of the revelation of Jesus to him only as an argument for the resurrection. It was something solitary in his history. But the main result of the experience, the contact of his spirit with the Divine life in Jesus, remained as a permanent possession. It is from this point of view that he described Him as "life-giving Spirit." In the earlier narratives of the OT all sorts of abnormal phenomena in human lives, such as exceptional skill or physical strength, were referred to the "Spirit" of God (e.g. Exodus 35:31, Judges 14:6). The same origin was assigned to the ecstatic experiences both of primitive and later prophets (1 Samuel 10:10, Ezekiel 11:24). Occasionally, equipment with the Spirit is associated with a special call to service (e.g. Isaiah 11:2) and with the needs of the religious life (Psalms 51:11; Psalms 143:10). Closely akin is the conception of Wisdom, which, in the Wisdom-literature, is regarded as a quasi-personal medium of Divine influence to the world. In Rabbinic tradition the "spirit of holiness" is the endowment of specially gifted teachers. Of peculiar importance for our discussion is the expectation of a rich outpouring of the Spirit in the Messianic age (e.g. Joel 2:28 f.). The evidence of the early Palestinian source which is used in the first half of Acts reveals the extraordinary prominence which this idea occupied in the thought of the primitive Church. The remarkable ferment of spiritual power and enthusiasm which prevailed among believers was directly ascribed to the action of the Spirit. Perhaps Paul was influenced by the conception as he found it in the Church, when attempting to formulate his individual experience. And he must have been acquainted with the OT and Jewish belief in the Spirit as the channel of Divine energies to the world. But the fundamental explanation of his emphasis upon the Spirit must be sought in his new consciousness of spiritual power as the result of contact with the risen Christ. This was a contact with the unseen Divine order which generated in him a high moral energy such as he had never before conceived. The consequence was that the vague idea of the Spirit, through its intimate association in this crisis with the living Lord, became for Paul far more concrete and personal. Indeed, in several passages he does not hesitate to identify the Spirit with Christ (e.g. 2 Corinthians 3:17, Romans 8:9 f.). At a later point we must note the significance of the identification.

(e) New Relationship to God.—We cannot surmise the actual stages of thought and feeling by which Paul reached his mature conception of the God whom he met in Christ, but it is plain that the earlier one of his legalistic days was shattered by his conversion-experience. For the direct result of the crisis was a transformed religious attitude. And a transformation of religious attitude means a fresh vision of God. We have seen that the outcome of this vision was the consciousness of a vocation to the heathen. That was involved in Paul's discovery of what God was. The revelation of the living Christ to him was really an interpretation of the character of God. He never doubts that all that has happened to him must be traced to the Divine grace. Grace, for Paul, means primarily the loving, generous disposition of the Almighty. But as a rule he thinks of it in concrete form as embodied in the gift of His Son, Jesus Christ, to mankind. And often it cannot be separated in his thought from the bestowal of the Spirit. Brückner is right in saying that "God is for Paul first and chiefly the Father of Jesus Christ." In virtue of their perfect harmony, all that Christ does is the expression of the Father's will. Hence the experience of love and joy and praise kindled in his soul by the condescension towards him of the exalted Lord is a mirror of the Divine purpose. That is to say, God shows Himself eager to forgive a man conscious of his own failure and powerlessness to attain the ideal which his conscience holds up to him. He does not stand behind the Law, reckoning up in aloofness a man's transgressions. He yearns to draw him into fellowship with Himself, to be able to deal with him as a son. Paul was assured of this in the crisis of his conversion. He felt he owed all to Christ. But not to Christ as distinct from the Father. The profoundest utterance in the Epistles is this: "God was in Christ, reconciling the world unto himself" (2 Corinthians 5:19). The attitude which corresponds to his epoch-making discovery is described from varying points of view by such terms as justification, adoption, peace with God through our Lord Jesus Christ. When he reflects upon this new and blessed condition from the Godward side he exults in the fatherly love which made it possible (e.g. Romans 5:6-8). When he considers it from the human, he finds in it a sacred obligation laid upon men to present themselves to God a living sacrifice (e.g. Romans 12:1). This is the doom of legalism. The Christian obeys not by compulsion but by inspiration.

(f) The Cross.—The crucifixion of Jesus was a paralysing blow to His chosen disciples, although He had emphasized in His training of them the necessity of self-sacrifice. When Paul was compelled to revise his estimate of a crucified Messiah, he was confronted by a problem which must have profoundly exercised his thinking in the days that followed his conversion. The death of Jesus was not that of a malefactor. It was the Son of God who had been nailed to the tree. Such an event must possess unfathomable significance. It must have an integral place in the wonderful redeeming purpose of Christ which had illumined his own soul. Perhaps, as he sought to adjust his mind to the facts, the first impression which remained with him was that of unspeakable love. For Jewish feeling the death of the Cross was the climax of degradation. Put the Holy Son of God, the chosen Redeemer, in the place of the criminal for whom such a fate was reserved. Thought must almost fail in presence of such an event. But if the risen Jesus was, as Paul had found Him to be, the medium of the Divine grace to men, this could not be merely an awful tragedy. It must be the voluntary self-dedication of one who loved human souls better than life. This perception would at once fall into line with what Paul had felt from the moment of his first contact with the risen Lord, that he had passed into an atmosphere of ineffable mercy and grace. Possibly we may go further, and suggest that from the first, Paul, on the basis of his inward crisis, would associate this death of self-sacrificing devotion with the destruction of the old order of sin and weakness which circled round a merely legal relation to God.

IV. Influence of Early Christian Thought on Paul's Fundamental Convictions.—No careful reader of Paul's Epistles is in danger of supposing that any vital element of his thought came to him at second-hand. His fearless words in Galatians 1:11 f. assert a position which he never relinquished And yet we must remember that, at his conversion, Paul entered a community which included several at least of the Twelve, besides many men and women who had been personal followers of Jesus. It would be unsafe to fix a date for the earliest written records of Jesus' words and deeds; but when Paul became a Christian he would at once be brought into touch with living traditions of the Lord. By this time, also, manifold efforts would be made to grasp the meaning of the death of Jesus, to re-shape the current Messianic expectations in the light of His eschatological utterances, to understand more fully those portions of His teaching which the Master was wont to emphasize. More than once Paul reveals his attitude to the existing situation, e.g. 1 Corinthians 15:3 f.: "I delivered unto you first of all that which also I received, how that Christ died for our sins according to the Scriptures; and that he was buried; and that he hath been raised on the third day according to the Scriptures" (cf. 1 Corinthians 11:23 f.). This shows that the early Christians went back to the OT for light on such crucial events as Christ's death and resurrection. Peter's speeches in the opening chapters of Acts supply details of the method which they followed. Nothing could be so effective for mission work among adherents of Judaism as the exhibition of proofs from Scripture for the essential verities of the new faith.

(a) What light did Paul receive in the Christian Church on the central fact of the Death of Christ? It is not by accident that the Passion occupies so large a space in the Synoptic tradition. It would be natural that these early disciples should explore the recognised Messianic passages of the OT to find clues to the significance of this overwhelming event. But Peter's addresses indicate that it was easier to discern references to the glory of the risen Christ than to His Bufferings and death (e.g. Acts 2:25 f., Acts 2:34 f.). The second Psalm, indeed, is quoted (Acts 4:25 f.), but a suffering Messiah was an anomaly. Very early, however, they must have been impressed by the figure of the Servant of Yahweh, and especially by the marvellous delineation in Isaiah 53. In Acts 8:32-35 the foreshadowing in him of Jesus is definitely recognised. Soon it would dawn upon them that many of the Master's words and thoughts (e.g. Mark 10:45 || Isaiah 53:10 (mg.), Mark 14:24 || Isaiah 49:8) circled round this mysterious redeeming personality. Then the redemptive idea, so central in the prophetic picture, and finding expression there in terms so significant as "wounded for our transgressions," "bruised for our iniquities," "making an offering for sin," "bearing the sin of many," would link itself on to the great sacrificial system of Jewish ritual. The whole range of propitiatory sacrifices would receive a new importance as pointing to "a sacrifice of nobler name and richer blood than they." This process of theological reflection must have been at work when Paul entered the Church. It presented a basis on which his eager mind could build. And when he received the tradition of Jesus' solemn words at the Supper concerning the "new covenant" in His blood, he would recognise that Jesus' thoughts had also been moving among the symbols of OT religion. The forms in which his reflections took shape remain to be considered in a subsequent paragraph.

(b) Eschatological Ideas.—The Synoptic Gospels supply ample evidence of the eager eschatological interest which possessed the mind of the primitive Church. It is safer to make such a statement than to attempt to determine the precise scope of Jesus' outlook on the Last Things. Still, the extraordinary place of eschatological expectations in the earliest period of Christianity testifies to a definite impression made by Jesus' teaching concerning the Future. Probably Paul, as a genuine scion of the prophetic line, could never dissociate God's saving purpose for the world from catastrophic events which, like Jesus, he described in the traditional language of Apocalyptic. Here, again, he took common ground with the Church. Like the Church, he retained pictures of the Judgment, the Resurrection, the Parousia. Yet side by side with these he conceived a process of salvation which was really independent of these pictures. Perhaps he scarcely realised the contrast. The conception of the Parousia, in any case, expressed the ardent yearning that the will of God should speedily triumph. It was left for the writer of the Fourth Gospel completely to spiritualise eschatology. But he was only carrying to its logical issue the development begun by Paul.

(c) The Spirit.—We have already indicated the inevitable association with his conversion of Paul's conception of the Spirit. For the revelation of the living Lord was for him pre-eminently a baptism of power. At the same time it ought to be noted that when Paul entered the Christian Church, the idea was in the air. Nay more. The emergence of abnormal phenomena such as speaking with tongues" (p. 648), "prophesying" (i.e. disclosing profound religious truth), works of healing," was evidence of the Spirit's operation. And this was, in turn, a remarkable demonstration that the Messianic age, the age when unique spiritual energies should be liberated, was already at the door. It is in the Fourth Gospel alone that we find specific teaching of Jesus on the Spirit, and that has no doubt been re-shaped in the mould of the wonderful individuality which stands behind the Gospel. But we are inclined to agree with Titius that more emphasis was laid by the Master on the Spirit than the scanty hints of the Synoptics would suggest. So that Paul may have been helped in clarifying for his own mind this most fruitful conception by the tradition of Jesus in the Church and those religious experiences which put the seal upon the tradition.

(d) Life and Teaching of Jesus.—One of the most baseless utterances of recent NT criticism is that which declares that Paul was not interested in the life and teaching of Jesus: that for him Jesus was simply a heavenly Being who came to the world to die. It is true that the crucified and exalted Lord stands nearer to him because He had been the channel of that new life which transformed him. But any attentive student of the Epistles will discover that virtually in every section of his thought, Paul has been influenced by the Church tradition of the historical Jesus. The incidental fashion in which he refers to traits in His character (e.g. 2 Corinthians 10:1), the authority he assigns to His precepts for details of conduct (e.g. 1 Corinthians 7:10; 1 Corinthians 9:14), the direct parallel of his ethical ideal to that of Jesus (Galatians 5:14) whom he daily strives to imitate (1 Corinthians 11:1), are more impressive proofs of the value he assigned to the Man who had walked in Galilee than any elaborate argument he might have constructed in support of the historical basis of the faith. Perhaps nothing so clearly attests the dependence of the disciple upon his Lord as his conception of the sonship of Christians. We know that Paul entered on a relationship of inward freedom towards God in that crisis which made him a new man. The whole circumstances of his call were shot through with the Divine love. But it is much easier to understand such classical passages as Romans 8:14-17 and Galatians 3:26-29, if we suppose that Paul's mind was prepared by the tradition of Jesus' fundamental teaching on the Fatherhood of God, which was one of the priceless memories of the first disciples. A noteworthy corroboration of this view is found in the fact that the idea of the Kingdom of God, so characteristic of the preaching of Jesus, while appearing in Paul, has to a large extent been replaced by that of the Divine family of believers. In this identification he was anticipated by his Master.

V. Fundamental Conceptions of Paul's Theology.—Let us now attempt to elaborate the fundamental conceptions of the Pauline theology, intimately related, as we have seen, to his conversion-experience, and influenced at various points by the tradition of Jesus which he found in the Christian Church. Our survey must follow the growth of those convictions, already outlined, which were born of his spiritual crisis.

(a) Union with Christ as life-giving Spirit.—The result of the revelation of the living Christ to Paul was, for him, the establishing of a new and all-satisfying condition which he describes as being "in Christ": e.g. 2 Corinthians 5:17, "If any man is in Christ he is a new creature." The description is interchangeable with another, "Christ in me": e.g. Galatians 2:20, "It is no longer I that live but Christ liveth in me, and the life which I now live in the flesh I live by faith, faith in the Son of God, who loved me and gave himself for me." This passage is extraordinarily significant for Paul's religious thought and life. It shows that, on the side of the Christian, union with Christ is constituted by what the Apostle calls "faith." Faith, for him, is not mere assent to certain truths. Of course an intellectual element is involved in it, and may be regarded as its presupposition. But from Paul's standpoint that is overshadowed by the act of feeling and will, the surrender of the whole personality in trust and love to the living Lord. This attitude means the throwing open of the soul to the entire range of Divine influences and energies concentrated in Christ. Hence for faith all the Divine gifts are available. Chief among them, in Paul's estimate, is that of the Spirit, which finds its sphere of operation in what he calls "the mind," the higher element in human nature as it is. Accordingly, the phrases, "we in the Spirit" or "the Spirit in us" may be substituted for those mentioned above. Thus, in a sense, the living Christ and the Spirit are identified (e.g. 2 Corinthians 3:17). But the identification is not conceived metaphysically. It is, to use Titius' apt expression, "dynamic." Each is regarded equally as producing the new life. And in Paul's thought "life" is synonymous with salvation (e.g. Romans 6:23).

(b) The Death of Christ.—The Apostle is never weary of drawing out the consequences involved in this wonderful relation of profoundest intimacy with Christ. They will confront us in the various sections which follow. Meanwhile, let us work back from the initial experience of Paul's conversion to that which constituted its indispensable condition, and, in its soul-subduing power, inspired him with a confidence which nothing could daunt, the Death of Christ. The Christ whom Paul knew as life-giving Spirit had met and conquered death. Only as raised above earthly limitations could He operate in the hearts of men. But He, the risen Lord, the source of Paul's life, is pre-eminently "the Son of God who loved me and gave himself for me." What had taken place in His death of agony and shame? It is probable that Paul had earnestly pondered that question before he was able fully to realise or to express to himself the meaning of his new experience. At any rate, this new experience invariably stands out against the background of the Cross.

The Apostle starts with certain assumptions. Christ was sinless. That was involved in his own experience of Him, and was corroborated by the testimony of the Church. For Paul as a Jew, death, viewed synthetically in what we are accustomed to distinguish as its "physical" and "spiritual" aspects, and regarded as separation from God, was the penalty of sin (Romans 5:12). And the death of the Cross, more especially, involved the curse of the Law (Galatians 3:13, Deuteronomy 21:23). But Christ was not liable to this penalty. There must, therefore, be some larger interpretation of His experience possible. Now already, in the most remarkable delineation of OT religion, the Servant of Yahweh was represented as "bearing the sins of many" (Isaiah 53:12). Indeed, the idea of righteous men atoning for sinners finds noteworthy expression in 4 Mac. (17:22, 62:9), a Jewish document probably earlier than A.D. 50. So Paul's fundamental theory of the death of Christ seems to be that, in accordance with the will of the Father, Christ identified Himself so completely with sinful men that He took upon Himself the load of their transgressions, and suffered in their stead the penalty of the broken Law, becoming an atoning sacrifice. The Law, personified as an imperious power, exhausted its claims on the vicarious Redeemer. Those who by faith identify themselves with the Redeemer are thereby relieved from its obligation. They can face the final verdict of God without faltering. Crucial passages for Paul's central standpoint are 2 Corinthians 5:21 and Romans 3:19-26.

But his treatment of the theme is so manifold as to suggest that he is endeavouring by means of imperfect analogies to set forth the awe-inspiring fact which he had discovered in the depths of his experience, that the Divine heart suffers in and for the sin of the world. Paul does not attempt to explain the bearing of the "propitiation" or "sin-offering" (Romans 8:3) upon God. It is rather the Divine attitude exhibited in it towards men that he depicts from various standpoints. Sometimes he emphasizes the fact of Christ's love in dying (e.g. Galatians 2:20), sometimes the love of God in making this sacrifice, torn from His own heart (Romans 5:8). Closely akin to this is the idea of Christ's death as mediating God's purpose of reconciling men to Himself (2 Corinthians 5:19). Occasionally, it is described as redemptive (Galatians 3:13), this conception, of course, underlying all its aspects. One point of view is of speculative interest. We have already seen that for Paul "the flesh," i.e. human nature as known in experience, is invariably sinful. If sin is to be vanquished, "the flesh" must in some way be robbed of its vitality (Romans 6:6). Christ, in becoming incarnate, entered into the living organism of human flesh in order to redeem it. In His death, a Divine judgment is pronounced upon "the flesh," that sinful human nature which He represents as the second Adam. Those who are united to Him by faith are therefore set free from condemnation (Romans 8:1-4). They have been crucified with Christ (Galatians 2:20). And thus we have come back to the point from which we started. For, what the Apostle seeks to bring out by argument is that the soul linked to Christ by faith shares in all His experiences. In Him it dies to sin (and the bondage of a legal relation to God). With Him it rises to newness of life (see especially Romans 6:3-11). This is an exposition of Paul's discovery of a gracious, forgiving God in Jesus Christ, the risen Lord. No wonder that the "word of the Cross" becomes on the Apostle's lips a summons to repentance, faith, love, and obedience.

(c) Interpretations of the new Relation to God and its Issues.—Paul had entered upon the new relation to God, set open to him in Christ, before he attempted to make an analysis of it. His descriptions vary according to the aspect of the experience which is uppermost in his mind. Each reflects his situation at the time. Now the most "theological" of his Epistles are those to the Romans and the Galatians, documents which at every turn reveal the influence of his burning controversy with Judaism, both within and outside the Christian Church. We know that in his missionary labours his footsteps were dogged by representatives of the Mother Church at Jerusalem, who urged that no man could be accepted by God as righteous apart from obedience to the Mosaic Law Christianity they regarded as a supplement of Judaism. For many the difference between the old faith and the new consisted mainly in the recognition of Jesus of Nazareth as Messiah. Paul had discovered that not only had legalism given him no help in attaining righteousness but that it was a positive hindrance. But in communion with the risen Lord he felt himself able to do all things (Philippians 4:13). So he concludes that the legal order has come to an end in Christ (Romans 10:4). Righteousness, the attitude in man which God approves, is reached apart from the Law (Romans 3:21 f.). A man is "justified" by faith in Christ (Galatians 2:16). By justification, which is a term of Pharisaic theology, Paul means the pronouncing by God of a verdict of acquittal instead of condemnation. Under the religion of the Law men looked forward with apprehension to the great day of reckoning. Would their good deeds outweigh their transgressions? Would they be acquitted, i.e. have a share in the Messianic age, or would they be condemned? Paul declares that, tested by the legal standard, no man can be accepted by God. He cannot win merit with the Almighty. Sin is too subtle and persistent for that. The revelation which has illumined the soul of the Apostle is that God "justifies" sinners. What does that imply? Not, of course, that He condones evil. Sinners are justified by faith in Christ. That is, God accepts them as linked to Christ, as taking Christ's attitude to sin, as welcoming Christ's revelation of God in the Cross as the all-loving and all-holy. This is what he means by a "righteousness of God" which has been revealed to men (Romans 1:17; Romans 3:21). Although as yet they may be far from perfection, God sees the end in the beginning. In matchless grace He anticipates the result of this new direction which, through faith in Christ, their life has taken. Hence their salvation is present as well as future. "We have peace with God through our Lord Jesus Christ" and "we rejoice in hope of the glory of God" (Romans 5:1 f.). In effect, justification is really a more positive aspect of forgiveness. The soul becomes once for all conscious that there are no barriers between it and God.

The result of this relation of acceptance Paul describes by the term adoption. It has a more juristic flavour than the "birth from above" of the Fourth Gospel. But it stands for the same spiritual reality. The man who, through trusting Christ and identifying himself with Him, discovers that God is not against but for him, approaches God no longer with the hesitating fear of a slave but with the glad freedom of a son. This is the greatest conception in the Pauline theology, just as it is the supreme revelation of Jesus. In the parable of the Lost Son, the father, who stands for Jesus' view of religion as against that of the Pharisees, represented by the elder brother, says, "Son, thou art always with me, and all that I have is thine" (Luke 15:31). Paul has a similar splendour of outlook. "He that spared not his own Son, but delivered him up for us all, how shall he not with him also freely give us all things" (Romans 8:32). No instance of the "all things" is more impressive than the inward liberty which Paul claims for the Christian. This is his rightful heritage (Galatians 5:1 f.). Its only limitation lies in the claims of love (Galatians 5:13, Romans 14:13-21).

It is plain that a relation which begins with faith in Christ, in Paul's profound sense of the word, must issue in likeness to Christ. That is to say, from the nature of the case, the new status in God's sight involves a break with sin. The purpose of the far-reaching discussion of Romans 6 is to make that unmistakable. Paul does not often dwell on the stages in the experience of the "justified" man. But incidental references such as Philippians 3:12, "Not that I have already attained . . . but I press on," reveal the current of his thought. No more profound description of the process has been given than 2 Corinthians 3:18 : "We all, with unveiled face, reflecting as a mirror the glory of the Lord, are transformed into the same image from glory to glory, even as from the Lord the Spirit." When we remember that "glory" in the Pauline Epistles means the nature of God as manifested, we can realise the loftiness of the consummation which in his view awaits the redeemed soul. Hence, the designation, "sons of God," is found to express the richest reality.

We have seen that Paul keeps his gaze directed towards the accomplishment of salvation in the Second Advent of Christ. It is difficult, however, to find in his writings any consistent scheme of eschatology. Such questions as the fate of those who reject the Gospel, an intermediate state, and the like, are never discussed. But he seems to agree with the fragmentary hints to be found in the teaching of Jesus as to the basis and the nature of the Future Life. Its basis is communion with God in Christ (or, by the Spirit). Believers are "alive unto God in Christ Jesus (Romans 6:11). But "flesh and blood cannot inherit the kingdom of God" (1 Corinthians 15:50). Therefore Paul postulates a transformation of the fleshly" organism of the Christian by the Divine power into a "spiritual" organism (1 Corinthians 15:44), which will be a fit instrument for his perfected spirit. There are gaps in his account of this fascinating speculation, but it is noteworthy that he speaks of it as "the image of the heavenly," i.e. of the exalted Christ (1 Corinthians 15:49). Possibly his reflection on the whole theme was influenced by the picture of the living Lord which had stamped itself upon his mind in the crisis of his conversion. The final victory will be over death in its fulness of meaning. Then shall believers, conformed to His likeness, be "ever with the Lord" (1 Thessalonians 4:17).

(d) Christian Conduct.—The new relation to God involves the control of the whole nature no longer by the "flesh" but by the Spirit. The "sons of God" are those "led by the Spirit" (Romans 8:14). One of Paul's most memorable achievements as a Christian teacher was his transformation of the conception of the Spirit as an abnormal, fitful energy, manifested in strange outbursts of religious enthusiasm, into that of the abiding principle of the Christian's moral life. The effect of the Spirit's indwelling for him is not, primarily, "speaking with tongues" or gifts of healing or prophetic power. It is "love, joy, peace, long-suffering, kindness, goodness, faithfulness, meekness, self-control" (Galatians 5:22 f.). "Paul," says Harnack, "has created an unsurpassable moral ideal." This he accomplished by following close in the footsteps of his Master. At no point is he more loyal to Jesus' teaching than here. As might be expected from the genesis of his Christian experience, the Apostle makes love the cardinal virtue. It is essentially the response of the soul to the love of God demonstrated in the Cross of Christ, and will resemble that love in spending itself upon the needs of others (Romans 13:9 f., 1 Corinthians 13). Hence, like all wholesome moral energy, Paul's ethic is largely social. Its sphere is determined by the existing situation. Paul was an indefatigable missionary. All his unresting activity was absorbed in the evangelising of new communities or the discipline of converts, already won. They depended on him for moral direction. And the closing sections in all the Epistles show how seriously he regarded his responsibility. It is futile to look for ethical theory in his writings. In his relation to the State, the conception of justice, and the order of nature, he reveals affinities with the popular philosophy (Cynic-Stoic) of his time. But his positions are invariably determined by religious motives.

(e) The Body of Christ.—It was inevitable that from the idea of the union of the believer to Christ as mediated by the Spirit, Paul should advance to that of the communion of believers in Christ through the same Spirit. Thus he arrives at his great conception of the Christian society as the Body of Christ. "As we have many members in one body, and all the members have not the same office, so we, who are many, are one body in Christ, and severally members one of another" (Romans 12:4 f.). The conception is most fruitfully elaborated in 1 Corinthians 12 and Ephesians 4:1-16. The following features may be noted: (1) External organisation is barely referred to. No doubt that was in a thoroughly flexible condition when Paul wrote. He is chiefly concerned with the spiritual health of the Church. (2) He lays stress on the unity of spirit which must pervade the organism of which the exalted Christ is Head. Already he had ample experience of friction in Christian communities. But the will of the Head cannot be realised if His members are at cross-purposes. (3) Nevertheless, unity of spirit does not mean unity of function. The limbs and organs of a body have an endless variety of functions. Each of them, when rightly discharged, ministers to the well-being of the body as a whole. None, however humble, may be dispensed with. (4) The Church is Christ's special representative upon earth. The sacred responsibility is laid upon her members of giving a faithful picture of the spirit and purpose of their Lord (Colossians 1:24, 1 Corinthians 14:24 f.). (5) The union of Jews and Gentiles in one body is for the Apostle a unique revelation of the manifold wisdom of God (Ephesians 3:3-11).

The unity of the Body of Christ, which counted for so much in a heathen environment, finds solemn expression in Baptism and the Lord's Supper (1 Corinthians 12:13; 1 Corinthians 10:17). Paul found these rites in the Church when he became a Christian. As a Jew of the Diaspora he was familiar with sacred lustrations and sacred meals, both in his own religion and in heathen cults. Baptism marked the entrance of the convert into the Christian society. More than once, Paul points to the immersion of the candidate in the baptismal water as an impressive picture of his passing out of relation to the old life, an experience which he compares with the burial of Christ (Romans 6:4, Colossians 2:12), while the emerging from the pool suggests the new life on which he enters in fellowship with the risen Lord. But Baptism was more than a symbol. It constituted the decisive step by which the individual deliberately identified himself with Christ and the Church. He was baptized "into the name of Christ," i.e. made himself over to Christ's ownership and protection. Hence the rite was possessed of very definite religious value. It intensified faith and was thus the occasion of a fresh spiritual quickening. But Paul associated no magical efficacy with it. For him baptizing is altogether secondary to the preaching of the Gospel (1 Corinthians 1:17). What concerns him is the faith which Baptism presupposes, and the enhancing of that faith which is its accompaniment.

He takes a similar attitude towards the Lord's Supper. Participation in that ordinance, which goes back to Jesus Himself, is a "representation" of the Lord's death, till He come (1 Corinthians 11:26). That is to say, the bread and wine in the celebration represent not the flesh and blood of Christ as such, but His human person as slain on the Cross for the sin of the world. Hence, communion with the body and blood of Christ means for Paul communion with the Lord as crucified, and all that that involves. Here there is concentrated in a solemn, visible act the supreme spiritual experience described in Galatians 2:20. Only, the action is peculiarly fitted to invigorate faith. To the believing soul the symbols become a sacrament, a convincing pledge of the mercy of God in Christ the crucified. But the effect is not magical. It is the response which is never denied to an adoring faith.

(f) Inferences as to Christ.—If Christ is for Paul the medium of human redemption, redemption from the guilt and power of sin and from the dominion of spiritual hierarchies of evil which work destruction for men (Ephesians 6:12, Colossians 2:15), if through Him humanity attains its Divine destiny (1 Corinthians 15:20 f., Romans 5:10; Romans 8:23, Ephesians 1:10, Colossians 1:20), it is a natural inference to find in Him the centre of the cosmic order, the constitutive principle of universal life. Accordingly, in the Imprisonment Epistles, written towards the close of his career, Paul broods with wonder and adoration over the cosmic functions of Christ. In the Wisdom-literature of Judaism, Wisdom had been almost personified as the instrument and vicegerent of God in creation (e.g. Proverbs 8:22-31). In contemporary Hellenistic thought similar functions were assigned to the Logos or Reason of God. These influences may have helped to shape the form of Paul's thought, but the genuine basis of his speculations is that in Christ he feels he has been brought into touch with ultimate reality Hence he describes Him as "the image of the invisible God, the first-born of all creation": "all things have been created through him and unto him; and he is before all things, and in him all things hold together" (Colossians 1:15; Colossians 1:17). His supreme office in the Divine order is to reconcile all things unto God, whether things on earth, or things in the heavens, "having made peace through the blood of his Cross" (Colossians 1:20). This high purpose may also be characterised as the "summing-up" of all things in Christ (Ephesians 1:10).

One moment in the reconciling process is of primary interest for the Apostle. In a single passage only does he dwell upon it (but cf. 2 Corinthians 8:9), and he introduces the subject almost incidentally. In urging lowliness upon the Christians at Philippi, he appeals to the example of Christ, "who, although by nature in the form of God [i.e. sharing in the Divine essence], counted not equality with God [i.e. as manifest to men and constituting a claim on their worship] a thing to be snatched, but emptied himself, taking the form of a bond-servant . . . and being found in fashion as a man, humbled himself, becoming obedient even unto death, yea, the death of the Cross" (Philippians 2:6-8). This is Paul's most explicit statement of his belief in the pre-existence of Christ. He has reached his position along the lines already described. But, true to his fundamental outlook, he lays the chief emphasis on the Divine lowliness which stooped to earth for the salvation of men. Yet the path of lowliness was for the Son of God, as for His followers, the path to glory. Because of His self-renunciation (in which the purpose of the Father found expression), "God highly exalted him and gave unto him the name which is above every name [in the Hellenistic world the names of deities were supposed to have magical power (Genesis 32:29*)]: that in the name of Jesus every knee should bow, of things in heaven and things on earth and things under the earth, and that every tongue should confess that Jesus Christ is Lord, to the glory of God the Father" (Philippians 2:9-11).

The closing words of the passage echo the final chord of the Pauline theology, "that God may be all in all" (1 Corinthians 15:28). Such, for the Apostle, is the goal of the universe.
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THE PAULINE EPISTLES
BY THE EDITOR

THE present article is concerned with a general statement as to the criticism of the Pauline Epistles. For a discussion of the New Testament Epistles in general and the Pauline Epistles in particular the reader should consult the article on "The Development of New Testament Literature." The first point that calls for examination is the alleged spuriousness of all the letters attributed to Paul. This is asserted by very few scholars, and it is commonly regarded as a mere eccentricity. It is in truth nothing better, but since the issue has been raised it is desirable to meet it. Moreover, the ordinary reader is in no position to explain why, if doubt rests on part of the literature, it may not equally be extended to the whole. Obviously the matter is in itself very important, but its importance is greatly enhanced by its bearing on the question as to the historical existence of Jesus. Here again denial is the mere craziness of historical scepticism, but this also, for similar reasons, it is unwise to treat with the contempt which it nevertheless deserves.

It must not be forgotten, in all questions of this kind, that the burden of proof lies on the assailant of the authenticity. A piece of literature which comes to us from antiquity, bearing the name of a definite author and claiming to be his work, is assumed to be genuine unless some cogent reason to the contrary can be offered. Even if positive evidence could not be offered, the failure of the counter-argument would leave the authorship incontestably where the document itself placed it. In the case of the Pauline Literature, however, not only has the attack broken down, but there are numerous positive arguments on the other side. For a fuller statement than can here be given, reference may be made to The Bible: its Origin, its Significance, and its Abiding Worth, pp. 198-202. In the next place, the responsibility lies on the opponents to supplement their destructive by constructive criticism. In other words, they must not content themselves with cavilling at the received opinions, they must substitute a view of their own and give some reasonable account of the origin of the documents. The fundamental ground for the negative view is that the epistles carry back into the middle of the first century A.D. an attitude to Judaism which could not have emerged before the second century. Christianity, it is urged, developed only very slowly out of Judaism, and the historical Paul could not have formulated so far-reaching a vindication of the Gospel's independence or elaborated his doctrine of the Law. It will be observed that this is sheer dogmatism. Paul cannot have written these epistles, it is asserted, because the new movement cannot have advanced with the rapidity this would imply. The scientific historian, however, is not at liberty to impose his arbitrary preconceptions on the facts. Moreover, these critics vitally misread the actual situation. It is quite untrue that Christianity cannot have been disengaged from Judaism so early. On the contrary the forces which worked for its rapid detachment were implicit in the situation. In the first place, Jesus was Himself, according to our earliest sources, engaged in controversies with the representatives of contemporary Judaism, and these touched the central problem as to the true nature of righteousness and the means of attaining it. Even more decisive is the fact that the mode of His death brought upon Him the curse of the Law. It needed only an intellect sufficiently powerful and courageous to think out what was involved in this, to cut the Gospel loose from the Law. If it be urged that this assumes the historicity of the controversies and the fact of the crucifixion, the answer is easy. As a rule, indeed, the ultra-radical critics admit the historical existence of Jesus and His crucifixion. Since, however, there are some who deny these, it may be pointed out in a few words why such a denial lands us in historical absurdities. No movement arising out of Judaism, and led by Jews, could have invented the story that its alleged Founder had been crucified. This would have been to create, quite gratuitously, insuperable difficulties. A crucified Messiah came under the curse of the Law (Deuteronomy 21:23, Galatians 3:13). The fact of the crucifixion, of course, involves the historicity of the person crucified. But it does more than this: it makes it probable that the Jewish authorities were hostile to Jesus, and their hostility is most naturally explained by such controversies as are related in the gospels and the antagonism He aroused among the Sadducees. The attitude to the Law in the Pauline Epistles was therefore, to some extent, anticipated by the Founder, while the mode of His death raised in an acute form the issue, "In what relation does the new religion stand to the Law which pronounces its Founder accursed?" Paulinism, therefore, was a position likely to be reached very early rather than late.

Not only does the fundamental argument break down, but there are convincing positive reasons for the authenticity of some epistles at least. These may be summarised as follows: (a) Marcion (c. A.D. 145) was an ultra-Paulinist who was regarded by the great majority of Christians as a most dangerous heretic. He formed a Canon which contained ten Pauline Epistles and a mutilated Gospel of Luke. This attests not only their existence but a fairly long previous history. They cannot have originated with Marcion, otherwise the Church would have repudiated them. Moreover, he was conscious that the copies of the epistles which were in circulation were out of harmony with his own theory of what genuine Paulinism was; accordingly he revised them in accordance with his views. Had he manufactured them, this situation could not have arisen. (b) The literature of the time when the epistles are alleged to have originated lends no support to the theory of their second-century origin. It is remarkably inferior in power to them, and an author capable of producing them must have played something more than a pseudonymous role in the Church. But we have no trace of such a person's existence. (c) The first Epistle of Clement was probably written before the close of the first century A.D. In it 1 Cor. is definitely mentioned as the work of Paul. (d) It is difficult to believe that the epistles, if spurious, could have been got into circulation and general acceptance in the Church in view of the fact that most of them were addressed to definite communities. These communities would know whether they had received these letters from Paul or not. (e) The numerous details, often in themselves trivial, are not likely to have been invented or, if invented, to have successfully defied detection. There was no need for such invention since no purpose was to be served by it, and unless it was done with incredible skill the writer was almost certain to betray himself. So intricate a situation as that which lies behind 2 Cor. was certainly no fiction. (f) We have a good deal of spurious literature which differs in the most striking way from the Canonical Epistles. Moreover, these spurious epistles were never, so far as we know, accepted in the churches to which they profess to be addressed. (g) The problems in the second century were not those which are most prominent in the Pauline Epistles.

F. C. Baur, the founder of the Tbingen School, and his followers recognised that at least four epistles, Galatians , 1 and 2 Cor., Rom. (apart from 15f.) were authentic. To these Hilgenfeld added Romans 15 f., 1 Th., Phil., and Phm. This modification has been amply justified by later criticism. But the prevalent attitude is more favourable to some of the other epistles. Probably few would now reject Col., rather more 2 Th., still more Eph., while there is a large consensus of critical opinion that the Pastoral Epistles are not in their present form authentic. Heb., which does not claim to be by Paul, is denied to him by common consent. A few words may be added with reference to these epistles; for a more detailed statement the commentaries on them must be consulted. 2 Th. has been rejected partly on the ground of inconsistency with 1 Th. In the one case the Second Coming is represented as imminent and sudden. In 2 Th. there is to be a considerable development, which is depicted especially in the eschatological section (2 Thessalonians 2:1-12). This section was itself regarded as pointing to a later historical situation. Neither objection is now urged with the same confidence. The ideas in 2 Thessalonians 2:1-12 are probably much older than Paul's lifetime, and, even when an event has been long expected, it often happens suddenly at the last. Difficulty is now felt on account of the similarity to 1 Th. rather than the unlikeness. But in view of the similarity of conditions, the similarity of treatment and language is not so surprising, especially as the second letter was written with reference to what had been said in the first, and no reasonable explanation has been given why a spurious epistle should have been written. 2 Th. is, therefore, probably genuine.

It was formerly supposed that the false teaching attacked in Col. was a form of second-century Gnosticism, and therefore that the epistle belongs to the second century. This was confirmed by the style, which was heavier and moved much less rapidly than that in the four chief epistles: by the vocabulary, which contained a number of unusual words; by the theology, especially the doctrine of the Person of Christ; and, finally, by its relation to Eph. Probably the heresy is purely Jewish in character, without traces of Gnosticism, and can be fully explained from the circumstances of Paul's own time. The Christology is fundamentally Pauline, is not higher than that of Phil., and, where it shows advance, is a simple development of what was implicit in the Christology of the undoubted epistles. The style is really different, but the difference of circumstances fully accounts for this. It was one thing to dictate letters in the rush of a busy life to churches in rebellion or in danger of losing the faith, quite another to write to a loyal church in the enforced leisure of a prison. The relation to Eph. presents a unique phenomenon, but it tells rather against Eph. than Col., since Col. is generally recognised as the more original. And, even if Eph. were an imitation by another writer, it is surely improbable that he would imitate an epistle that was not genuine.

This brings us to Eph., and here it must be frankly owned that a large number of scholars remain convinced of its spuriousness. The grounds on which this opinion is held are as follows: First, there is the suspicious relation to Col. Secondly, its style, which even Godet confesses often to have excited doubts in his mind. Thirdly, there is its doctrine of the Church, which is supposed by many to be too advanced for Paul's time. Its doctrine of redemption is regarded as un-Pauline, in that "reconciliation" is here used in the sense of the reconciliation of Jew and Gentile. Further, Paul is hardly likely to have spoken of "the holy apostles," or to have associated the other apostles with himself in the revelation of the calling of the Gentiles. These arguments are of varying value. Several rest on assumptions as to what Paul is, or is not, likely to have written, which ignore the versatility of his genius, and make the generally-recognised epistles a type to which everything must be made to conform in order to be recognised as his. There is no more Gnosticism in this epistle than in Col. Why Paul should not have grasped the idea of the universal Church one can hardly see. Why, with his sense of the greatness of redemption, he should not have insisted that the Cross reconciled Jew and Gentile, as well as man to God, is incomprehensible. The term "the holy apostles" is strange, but it carries different associations to us from what it would have conveyed to Paul's readers, and the adjective might very well be a later addition. And, while the association of the other apostles with him may seem a little strange, it is a fact that he asserted the identity of his general gospel with theirs.

The arguments alleged against the Pastoral Epistles (1 and 2 Tim., Tit.) are of unequal value. The false teaching attacked may well have existed in Paul's day. The objection that they belong to a period in Paul's lifetime unknown to us, depends for its validity on the answer we give to the question whether the imprisonment, recorded in Acts, was terminated by release or death. The latter alternative seems, on the whole, the more probable. Setting aside difficulties of this kind, there remains the unique style of the letters—the stress laid on ecclesiastical organisation, the moralistic rather than evangelical tone, the strangeness of Paul's assurance to his companion Timothy that he was a preacher, apostle, and teacher of the Gentiles; and, above all, the absence of the Pauline ring. On the other hand, they are well attested, and contain numerous personal details (see especially 2 Tim.) which are too trivial to have been invented. The view which finds favour now with many scholars, and is probably correct, is that these epistles are not forgeries, but also are not, in their present form, Paul's. This type of letter, dealing largely with Church organisation, lent itself readily to expansion, and probably some of Paul's notes to his fellow-workers were expanded by later writers into the Church manuals we now possess.

One point of detail may be mentioned, the interchange of the first person singular and the first person plural. It is sometimes thought that the plural is to be taken strictly, and that Paul speaks in his own name only where the singular is used. Paul associates others with himself in the salutation of some of his epistles, and it is not improbable in 1 and 2 Th. that the plural has this significance. But elsewhere Paul seems to speak for himself alone. The interchange of the singular and plural where one person alone is intended is quite common in the epistolary literature of the time. And, while no rigid rule can be laid down, Paul seems frequently to have conformed to this usage.

Literature.—Godet, Introduction to the NT, The Pauline Epistles; Shaw, The Pauline Epistles; Knowling, The Witness of the Epistles and The Testimony of St. Paul to Christ; Findlay, The Epistles of Paul the Apostle; R. Scott, The Pauline Epistles; Lake, The Earlier Epistles of St Paul; Hayes, Paul and his Epistles. Also discussions in Dictionaries of the Bible, Introductions to the New Testament, Histories of the Apostolic Age, and Lives of Paul.
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01 Chapter 1 

Verses 1-9
1 Corinthians 1-4. The Parties in the Corinthian Church.
1 Corinthians 1:1-9. The epistle is sent in the joint names of Paul and Sosthenes, who may have been the ruler of the synagogue mentioned in Acts 18:17, but the name was common. He seems to have had no share in the composition of the letter. The salutation sets before the readers the holiness of their vocation and the brotherhood of the saints, both of which their conduct repudiated. In the thanksgiving which follows, the omission of qualities which ought to characterise a church is as significant as the inclusion of those mentioned. They were stronger in gifts than in graces, and even the gifts had their weak side, the church had in Bruce's phrase, "run to tongue," and plumed itself on its "knowledge." Yet Paul recognises that the Christian hope burns in them, and is confident that by Christ's help they will stand without impeachment (the term refers to status, not character) at the Judgment. This certainty that Christ will so establish them rests on the faithfulness of God, who in the call pledged Himself to the salvation of those who accepted it.

Verses 10-17
1 Corinthians 1:10-17. The Party Spirit in the Church.—Apparently Paul had only just heard of the parties, they were, therefore, a new development and not of long standing. He deals with them first, not as the gravest abuse, but because they were uppermost in his mind. The passage raises problems of great difficulty which cannot be solved with any certainty. In Greek cities party spirit often ran high alike in politics and in sport. Probably this lay at the root of the parties in the church, rather than any doctrinal difference; though a line of cleavage which was primarily personal might naturally bring with it an accentuation of doctrinal divergence which would have its effect in the grouping of the parties. The party of Paul held loyally by the founder of the community. The party of Apollos (Acts 18:24-28) had been captivated by the eloquence and perhaps the philosophic gift of the brilliant Alexandrian. Since both had worked in Corinth it has been argued that Peter also must have visited that city. In face of Paul's silence this is improbable. If his adherents had come into personal contact with him it would presumably have been in Palestine or on one of his mission journeys. They would pit him against Paul and Apollos as senior to both, the venerated leader of the apostolic band, the foremost representative of the mother church. They would insist on his claims as far outweighing those of Paul, who had never known Jesus and had been a bitter persecutor of the church.

The most difficult problem is that created by the reference to the Christ party. The Tubingen criticism took its rise in 1831 with F. C. Baur's famous article on "The Christ Party in Corinth." He virtually reduced the four parties to two, the Judaising called by the names of Peter and Christ, the anti-Judaising calling themselves after Paul or Apollos. Such a reduction contradicts the plain meaning of the text. Moreover, Baur's general scheme of early Church History has been universally abandoned. The proof that the Christ party was to be identified with Paul's Judaistic opponents rested mainly on 2 Corinthians 10:7; but this is too general to justify the inference, and Paul's opponents in 2 Cor. made higher claims than are implied in our passage. If a Judaistic faction had already been at work in the church, Paul must have fought it; his experience of the havoc such a faction would work was too bitter for him to neglect it. Yet we get no polemic against the Peter or Christ party on the score of any legalist propaganda. It has been held by some scholars (Schenkel, Godet, W. F. Slater, and Ltgert) that the Christ party made a distinction between Christ and Jesus similar to that made by Cerinthus (p. 916). Christ was the heavenly being who descended upon the man Jesus but left Him before His crucifixion. This view gains some support from the question, "Is Christ divided?" and the cry "Jesus Anathema," which may have been uttered in the Christian assemblies but which Paul says can be uttered by no one who speaks in the Spirit (1 Corinthians 12:3*). There is no need to find this sense in either phrase. Such a tendency Paul would have attacked explicitly, for it cut at the root of his teaching. Whatever the Christ party was, its significance lay in the fact that it was an expression of party spirit: had it involved repudiation of the Crucified, Paul must have regarded it as displaying a much darker and more dangerous temper. None of the parties seems consciously to have renounced the Gospel. The view that there was no Christ party at all has been held in various forms. The only form which deserves attention is that which regards the words, "but I of Christ" as a gloss, written on the margin by some reader who wished to affirm the true Christian attitude. The difficulties, however, do not warrant recourse to so drastic a measure as the deletion of the words. Possibly the party consisted of those who had known Jesus during His earthly life, though we should perhaps have expected, "I of Jesus" rather than "I of Christ." Possibly their watchword expressed their dislike of the position accorded to human leaders, and disowned every leader but Christ. Since, however, this intrinsically sound attitude apparently falls under the same blame as the rest, they must have asserted their freedom from partisanship in a partisan way.

Paul appeals to them by the sacred name of their common Lord to cultivate unity and heal their divisions, that they may be harmonious in temper and opinion. He says this because he has learnt from Chloe's people that they are wrangling with each other, all boasting that they belong to this leader or that, Paul, Apollos, Cephas, Christ. Is Christ, who should be all, made one part out of four? Can Paul be treated as if he were the crucified Redeemer, into whose allegiance they had been baptized? Factious enthusiasm might have betrayed them into so profane an estimate of him who had baptized them. Well may he thank God that he has given them so little occasion! Crispus and Gaius were the only cases. Oh yes, he corrects himself, he baptized the household of Stephanas also, but he cannot recall any others. For it was not his mission to baptize (Apollos as a former disciple of John the Baptist may have laid stress on its administration by the teacher), that could be left to a subordinate for it needed no gift; Paul's apostolic function found its fit and congenial expression in preaching the Gospel. Brilliant preaching, however, probably called forth the special admiration felt for Apollos. Paul accordingly explains that the effective power of the Gospel does not lie in its eloquence or its philosophical presentation. These tend to empty it of its meaning since they distract attention from the central fact, the Cross of Christ. Indeed the Cross is just the contradiction of the world's wisdom.

1 Corinthians 1:11. Paul had not learnt of the factions from the deputation sent by the Church (1 Corinthians 16:17 f.) but from another source. Chloe was presumably a business woman (not necessarily herself a Christian), probably settled in Ephesus, who had sent slaves to Corinth; these were Christians, and on their return brought back the unpleasant news. If they had belonged to Corinth, Paul would hardly have exposed them to reprisals by this disclosure.

1 Corinthians 1:13. Is Christ divided? a question not an exclamation (mg.), but the verb does not here mean "dismembered," torn asunder by the factions, each securing a part, but made a part instead of the whole, degraded to the level of Paul, Apollos, and Cephas.—The last clause implies that baptism was into the name of Jesus, the earliest form.

1 Corinthians 1:16. The oversight in 1 Corinthians 1:14, corrected in 1 Corinthians 1:16, negatives any idea of mechanical inspiration. It would be profane to suppose that the Holy Spirit could inadvertently make a misstatement in one sentence and correct it in the next. Stephanas was with Paul (1 Corinthians 16:17) and may have noticed the omission as Paul dictated. Had Paul been writing, he would have made the necessary insertion in 1 Corinthians 1:14.

Verses 18-31
1 Corinthians 1:18 to 1 Corinthians 2:5. The Cross, Folly to the World, is the Power and Wisdom of God.—Paul now explains and justifies 1 Corinthians 1:17 b, which to Greek readers must have sounded strange, almost a defiant paradox. The story of the Cross is folly to those who are in the way of ruin, but it attests itself in our experience to us, who are in the way of salvation, as the power of God. And this is in harmony with Scripture. For God's wise purpose ordained that the world's wisdom should be unable to know Him. There is an effective contrast between Divine and human wisdom. The world seeks through its wisdom to know God, but God's wisdom checkmates the world's wisdom and thwarts its aspirations, since He has planned that man shall know Him through the Gospel, which seems arrant folly to human wisdom. It is here precisely as with the quest for righteousness. God shut up all unto disobedience that through the Cross He might have mercy on all (Romans 11:32). He shut up all to ignorance that through the Cross He might illuminate all. "The intellectual was as signal as the moral defeat," "God's sovereign grace rescues man's bankrupt wisdom" (Findlay). For it is a characteristic of Jews to seek after signs, of Greeks to seek after wisdom. Our preaching of Christ crucified, Paul says, is to Jews a stumbling-block for the Law pronounces a curse on him who is hanged (Deuteronomy 21:23), and thus the mode of death negatives for the Jew the claim of Jesus to Messiahship, while to Greeks it is just mad. But we know them to be wrong, we who are called of God; for our experience proves that this message embodies both the power and the wisdom of God. Folly and weakness, yes; but that folly of God which is wiser, that weakness of His which is stronger than men. Among the called are his readers, who form an excellent illustration, an illustration all the more welcome to Paul that it serves to abate their unwholesome conceit. They number very few wise according to the world's estimate, or people with civic standing, or high birth. The folly of the Gospel is clear from this that God proclaimed it to fools, people of no account, belonging to the lower orders, such as most of themselves. He deliberately chose the foolish, the weak, the base, the contemptible, the things that count for nothing, to bring to nought the world's substantial realities, so that no flesh should boast before Him. But from Him they derive their being in Christ, who became in His Incarnation Divine Wisdom for us, manifesting itself as righteousness, sanctification, and redemption, so that He alone deserves the glory. And when he came to Corinth Paul acted on the same principle. It was with no eloquence or philosophy that he unfolded the mystery of redemption. He had decided not to know anything beyond Jesus Christ, and Him as crucified. And corresponding to the folly of the matter was the weakness of the manner, ineffective, timid, anxious, without persuasive power or philosophical presentation. Yet his preaching was endowed with convincing force, because God imparted His Divine Spirit and energy to it, with the intent that their faith should repose not on human wisdom but on the power of God.

1 Corinthians 1:19. The quotation is from Isaiah 29:14, where the politicians who are planning an Egyptian alliance are denounced; "reject" is substituted for "conceal" under the influence of Psalms 32:10.

1 Corinthians 1:20. From Isaiah 33:18 and perhaps Isaiah 19:12.

1 Corinthians 1:23. Probably no doctrine of a suffering Messiah had been developed in Judaism so early as Paul's day; the doctrine of a crucified Messiah could not possibly have been. That such a doctrine was formulated, and such a fact as the crucifixion asserted, is a decisive proof of the historical existence and crucifixion of Jesus (p. 814.).

1 Corinthians 1:30. Read mg.
1 Corinthians 2:1. mystery: i.e. God's eternal counsel of redemption, long concealed but now revealed. Many prefer mg. "testimony," which is better attested, especially as "mystery" may have been suggested by 1 Corinthians 2:7. It is, however, neither clear nor very satisfactory in sense, and may have been suggested by 1 Corinthians 1:6.

02 Chapter 2 
Verses 1-5
1 Corinthians 1:18 to 1 Corinthians 2:5. The Cross, Folly to the World, is the Power and Wisdom of God.—Paul now explains and justifies 1 Corinthians 1:17 b, which to Greek readers must have sounded strange, almost a defiant paradox. The story of the Cross is folly to those who are in the way of ruin, but it attests itself in our experience to us, who are in the way of salvation, as the power of God. And this is in harmony with Scripture. For God's wise purpose ordained that the world's wisdom should be unable to know Him. There is an effective contrast between Divine and human wisdom. The world seeks through its wisdom to know God, but God's wisdom checkmates the world's wisdom and thwarts its aspirations, since He has planned that man shall know Him through the Gospel, which seems arrant folly to human wisdom. It is here precisely as with the quest for righteousness. God shut up all unto disobedience that through the Cross He might have mercy on all (Romans 11:32). He shut up all to ignorance that through the Cross He might illuminate all. "The intellectual was as signal as the moral defeat," "God's sovereign grace rescues man's bankrupt wisdom" (Findlay). For it is a characteristic of Jews to seek after signs, of Greeks to seek after wisdom. Our preaching of Christ crucified, Paul says, is to Jews a stumbling-block for the Law pronounces a curse on him who is hanged (Deuteronomy 21:23), and thus the mode of death negatives for the Jew the claim of Jesus to Messiahship, while to Greeks it is just mad. But we know them to be wrong, we who are called of God; for our experience proves that this message embodies both the power and the wisdom of God. Folly and weakness, yes; but that folly of God which is wiser, that weakness of His which is stronger than men. Among the called are his readers, who form an excellent illustration, an illustration all the more welcome to Paul that it serves to abate their unwholesome conceit. They number very few wise according to the world's estimate, or people with civic standing, or high birth. The folly of the Gospel is clear from this that God proclaimed it to fools, people of no account, belonging to the lower orders, such as most of themselves. He deliberately chose the foolish, the weak, the base, the contemptible, the things that count for nothing, to bring to nought the world's substantial realities, so that no flesh should boast before Him. But from Him they derive their being in Christ, who became in His Incarnation Divine Wisdom for us, manifesting itself as righteousness, sanctification, and redemption, so that He alone deserves the glory. And when he came to Corinth Paul acted on the same principle. It was with no eloquence or philosophy that he unfolded the mystery of redemption. He had decided not to know anything beyond Jesus Christ, and Him as crucified. And corresponding to the folly of the matter was the weakness of the manner, ineffective, timid, anxious, without persuasive power or philosophical presentation. Yet his preaching was endowed with convincing force, because God imparted His Divine Spirit and energy to it, with the intent that their faith should repose not on human wisdom but on the power of God.

1 Corinthians 1:19. The quotation is from Isaiah 29:14, where the politicians who are planning an Egyptian alliance are denounced; "reject" is substituted for "conceal" under the influence of Psalms 32:10.

1 Corinthians 1:20. From Isaiah 33:18 and perhaps Isaiah 19:12.

1 Corinthians 1:23. Probably no doctrine of a suffering Messiah had been developed in Judaism so early as Paul's day; the doctrine of a crucified Messiah could not possibly have been. That such a doctrine was formulated, and such a fact as the crucifixion asserted, is a decisive proof of the historical existence and crucifixion of Jesus (p. 814.).

1 Corinthians 1:30. Read mg.
1 Corinthians 2:1. mystery: i.e. God's eternal counsel of redemption, long concealed but now revealed. Many prefer mg. "testimony," which is better attested, especially as "mystery" may have been suggested by 1 Corinthians 2:7. It is, however, neither clear nor very satisfactory in sense, and may have been suggested by 1 Corinthians 1:6.

Verses 6-16
1 Corinthians 2:6-16. Yet there Is a Christian Wisdom Revealed by God's Spirit.—Yet there is a true wisdom of which the Christian teachers speak to those who are mature; not a wisdom of this world or of the angels who are its rulers and are coming to nought, but God's wisdom in a mystery now disclosed, a hidden wisdom predestined before time to secure our perfection; not known to the world-rulers, who otherwise would not have crucified the Lord of Glory. By "rulers of the world" Paul means angels, the principalities and powers, the "elements of the world" (Galatians 4:3; Galatians 4:9, Colossians 2:8). The identification with the Roman governor and the Jewish high priest, still held by some scholars, does not suit the words "who are coming to nought," nor the present tense "knoweth," nor the immediate context. Paul is speaking here of a wisdom which he proclaims only to the fully initiated, a hidden wisdom preordained before time. How should Pilate and Caiaphas be acquainted with this? Angels have superhuman knowledge, therefore their ignorance cannot be taken for granted; it is natural that Paul should explicitly affirm it, and it is implied in Ephesians 3:10, 1 Peter 1:12. It is a mistake to think of these angels as evil, nor are they necessarily hostile, they act in ignorance rather than from malice. The old order, especially the Law (Acts 7, Galatians 3, Hebrews 2, and Col. generally), was under their control; and the death which Christ bore as the Law's penalty was naturally inflicted by the angels who gave and administered the Law. An angel has no meaning apart from his function; the angels of the Law cannot transcend the legal point of view. The wisdom of which Paul is speaking is that set forth in 1 Corinthians 2:9, the secrets of the future, especially the glory foreordained for Christians. Had these angels known it, they would not have crucified the Lord of that glory. Paul can hardly mean the mystery of redemption, for he is speaking of teaching reserved for those who are sufficiently developed to receive it. Our knowledge of it has been communicated through the Holy Spirit (1 Corinthians 2:10). Paul may have specially in mind the ecstatic conditions in which he was borne away into the third heaven (2 Corinthians 12:2-4). While he heard there unutterable things, he would also probably suppose himself to have gained an insight into heavenly mysteries such as could be revealed to those ripe enough to receive it. Ezekiel describes his trance condition by saying that he was in the spirit (Ezekiel 37:1), and similarly John in Revelation 1:10; Revelation 4:2. It is true that the revelations given by the prophets in the Christian assemblies were considered to come from the Spirit. Yet Paul can hardly be thinking of these, for they were uttered indiscriminately in the congregation; whereas Paul is speaking of a wisdom communicated only to initiates. Even if the phraseology is borrowed from the mysteries, we must not suppose that there was an esoteric Christianity disclosed only to those who were actually initiated into Christian mysteries. Paul means that he fits his teaching to the capacity of his hearers. If they quarrel with the simplicity of his preaching, it is simple because they cannot assimilate anything more advanced. When they become more mature, he can impart a more advanced doctrine. Thus Paul humiliates the conceit of the church, which prided itself on its knowledge. He proceeds (1 Corinthians 2:10 b) to explain how it is that the Spirit can reveal. He thoroughly explores all things, fathoms even the depths of God's being and purpose. And He alone can reveal the mind of God, since He alone can know it. Just as the spirit of each man is alone able to know the thoughts and emotions within him, so only the Spirit of God can know God's innermost experiences. It is this all-searching Spirit, Paul continues, that we have received. True, the fact of inspiration does not determine its quality; an evil spirit might invade the personality, the spiritual gifts include the discrimination of spirits, and possibly such utterances as "Jesus Anathema!" might be heard in the Christian assemblies (1 Corinthians 12:3*). But such an evil spirit is not the source of our knowledge as to the glories prepared by God for us. And this Spirit-given knowledge is not merely possessed, it is uttered in Spirit-given words, the speaker combining spiritual truth with spiritual expression. But spiritual things can be imparted only to those who are fit to receive them. Man, as he is by nature, cannot accept them; he looks on them as folly, nor has he the capacity to apprehend them because they respond only to spiritual tests which he is unable to apply. But the spiritual man tests everything, for the spiritual is the highest realm and commands those beneath; whereas the natural man has no competence to estimate the spiritual, he lives on a lower plane. No one, Scripture says (Isaiah 40:13), has apprehended the mind of the Lord, so as to instruct Him. And since by union with Him we have His mind, we are equally beyond human judgment.

1 Corinthians 2:9. The source of the quotation is very uncertain. If from the OT (as the formula of citation suggests), it is from Isaiah 64:4 combined with Isaiah 65:17. The points of contact are so slight that no confidence can be felt in this derivation. If the source is not the OT, Paul has quoted another work under a misapprehension. Origen attributes it to the Secrets of Elijah the Prophet, but the relation is more probably to be reversed.

1 Corinthians 2:13. The last clause is difficult. RV gives no relevant sense. "Interpreting spiritual things to spiritual men" (mg.) is philologically questionable. The most probable view is that adopted above. Bousset thinks the reference is to speaking with tongues, the heavenly truth being uttered in the heavenly language. But speech in a tongue was unintelligible apart from an interpreter, whereas Paul implies that the language will be understood and the truth accepted by any who are spiritual, few of whom might have the gift of interpretation. Besides, the words would be intelligible even to the natural man, the reason why he does not welcome them is not their unintelligibility but their foolishness.

1 Corinthians 2:14. natural (psuchikos); we have no strict equivalent in English; "natural perhaps gives the right suggestion as well as anything.

03 Chapter 3 
Verses 1-17
1 Corinthians 3:1-17. Renewed Condemnation of Party Spirit.—Paul has now reached a point where he can effect an easy return to the divisions at Corinth. He has been speaking of the spiritual man who is capable of receiving spiritual things as the "natural man" is not. But such teaching he has not been able to give the Corinthians. For they are not spiritual, as is demonstrated by their party spirit. Here again he humbles the church in the very matter of which it was most proud. Its spirituality was its peculiar boast. It was richly endowed with spiritual gifts, and the excesses into which it had plunged were complacently paraded as evidence of enlightenment and illustration of the truth that where the Spirit of the Lord is, there is liberty.

1 Corinthians 3:1-9. When Paul was with them he had to treat them not as spiritual but as fleshen, to feed them like infants on milk, for meat they were not able to bear (Hebrews 5:12). And not even yet are they able, for where jealousy and wrangling exist are they not carnal, living and acting on a purely human plane? They are mere men, as if no higher power had lifted them to the superhuman level, since they boast of this human teacher and that. Paul and Apollos are just mere servants, the channels through which their faith was evoked. All they did was achieved through the gift of God. Paul planted, Apollos watered the seed, God's blessing alone made their work fruitful. They are nothing, God is all. Both toil for a common cause, each shall receive a reward proportioned to his labour. They are God's partners in work, the Corinthians are God's tillage, God's erection.

1 Corinthians 3:1. carnal: two cognate adjectives (sarkinos here, sarkikos in 1 Corinthians 3:3) are translated by the same word. The former means simply "consisting of flesh" and may or may not be used in an ethical sense, whereas the latter has usually an ethical meaning. Yet the former might be even more ethically severe than the latter, for, if used with the ethical sense of "flesh" attaching to it, it might mean composed entirely of flesh, carnal through and through. So probably in Romans 7:14. Here the leading idea is that suggested by what follows, a baby at the breast is just a lump of animated flesh, in which the mind has scarcely begun to dawn. Still the contrast with spiritual and the presence in the context of "carnal" imparts an ethical tinge to the word.

1 Corinthians 3:4. Observe that only two parties are mentioned and the others ignored. Possibly the latter constituted an insignificant section, possibly Paul selects himself and Apollos because he is going to speak of their work at Corinth. This would make it still more unlikely that Peter had visited Corinth.

1 Corinthians 3:9. God's fellow-workers: probably "sharers with God in His work"; but possibly "colleagues who belong to God."

1 Corinthians 3:10-15. The tone changes. It becomes cautionary, almost threatening. It is, therefore, unlikely that "another" (1 Corinthians 3:10) is Apollos, towards whom in 1 Corinthians 3:5-9 Paul's language has been cordial. It may be the leader of the Apollos section, perhaps the leader of the Cephas party. But "each man" suggests that "another" is equivalent to "others." Paul claims that at Corinth he had laid a foundation like an expert master-builder, but all his skill in founding churches was due to God's grace. Others were building on it, for no other foundation than his, i.e. Jesus Christ, was possible. But on the same foundation structures of very different materials may be built, costly and durable, or cheap and flimsy. The quality of each man's work will be tested by the Day of the Lord, for that is a fiery manifestation. If the work survives the test by fire, the builder will be rewarded; if it perish, he will lose his material and labour. Yet, since his error is one of judgment rather than intention he shall himself be saved, though he must pass to safety through the scorching flames. We may compare the Persian belief that at the judgment everyone must pass with his work through the stream of molten metal, which to the righteous seems like warm milk, to the wicked as what it actually is. There is no reference to purgatory in 1 Corinthians 3:15.

1 Corinthians 3:16 f. The metaphor of the building suggests that of the sanctuary. But the subject of 1 Corinthians 3:16 f. differs from that of the preceding section. There Paul dealt with injudicious builders, here with wreckers of the sanctuary. In the one case the man will be saved, though scarred and suffering loss, in the other he will be destroyed by God. As God dwelt in the Holy of Holies, so the Christian community is now the shrine which He inhabits. His holiness is therefore communicated to it, to desecrate it by faction violates the holiness of God which will react fatally against the offender.

Verses 18-23
1 Corinthians 3:18-23. It is a False Wisdom that Pits one Leader against Another: All are Yours.—Paul warns against the self-deception which causes a man to overrate his own judgment. Better renounce his worldly wisdom, which God counts foolishness that he may become really wise. As Scripture says, God grips fast the wise in their cleverness (Job 5:13), and He knows the emptiness of their thoughts (Psalms 94:11, Paul substitutes "the wise" for "men"). So let none boast that he takes any man for his leader, pluming himself on his discernment. Indeed it is to rate one's own dignity too low. For all things belong to the Christian. Christians do not belong to one leader, but all leaders belong to them. The world, too, is theirs, this physical universe with all its throng of sentient beings, life and death, the present, the future. But they are Christ's, and possess all things through His possession of them; and He too belongs to God and we are His. The Stoics had similar sayings—"All things belong to the wise" (Zeno), "All things are mine" (Seneca). Some of the more philosophical type at Corinth may have made this a kind of watchword. Paul endorses it, but redeems it by the reminder that while all things belong to the Christian, he is not the lord of the universe but himself belongs in his turn to Christ. It is characteristic of Paul to soar away from these petty squabbles to those ultimate principles where his mind was most at home. That he does not mention Christ along with the three human teachers is no argument for the non-existence of a Christ-party. He does not place Christ on a level with them. He would not say to his readers that Christ belonged to them, the great thing they needed to remember was that they belonged to Christ. Christ is mentioned—in His right place.

1 Corinthians 3:19 b. This and the quotation in Romans 11:35, the only quotations from Job in NT, differ considerably from the LXX Paul probably had Job not in the LXX but another version.

04 Chapter 4 
Verses 1-13
1 Corinthians 4:1-13. Paul will Accept no Judgment but Christ's. The Fortunate Lot of the Corinthians Contrasted with the Miserable Condition of the Apostles.—This section is concerned with the attitude of the Corinthians to Paul. Some were critical, there may have been a suggestion to put him on his trial before the church. He first states the criterion that ought to be applied in judging him and his colleagues. They are mere subordinates (a different Gr. word from that in 1 Corinthians 3:5), entrusted with a stewardship. The main qualification for such a position is not brilliant gift but incorruptible fidelity. However, what judgment they or any men pass upon him is a matter of indifference; he does not, though he knows himself so much more intimately than they can, venture to pass judgment even on himself. True, his conscience is clear, yet God alone is competent to pronounce him righteous. So they should not anticipate the Divine verdict by any premature judgment. He has used himself and Apollos (since they were friends, not rivals) as illustrations, to avoid introducing other names. (He does not mean that there were no parties of Paul and Apollos, the real parties being disguised under their names.) He has done this for their sakes that by this example he may teach them not to go beyond what is written (?) and boast in one leader against another. What exceptional qualification for such judgment does any of them possess? and whatever they have it is God's gift, and so no warrant for conceit. With bitter irony he punctures their self-esteem. They have already attained; how different from their sleek complacency is the actual lot of their teachers! If apostles are in such evil case is it likely that the fancied attainments of such novices are real? They are already filled to repletion, rolling in wealth, reigning in the Kingdom, without Paul's company to be sure! Would that their lordship over the world were a reality; he to whom they owe the Gospel, would not be left out, as he is. It would seem that he and the other apostles also have been shown by God to bring up the rear, gladiators who must fight on till they are killed, while the whole world, both (mg.) angels and men, throngs the amphitheatre to watch the thrilling spectacle in the arena. What a contrast! for Christ's sake they are counted mad, they are weak and dishonoured; the Corinthians are shrewd, that is what union with Christ does for them, strong, of high repute. Privation in food and raiment, ill-treatment by the mob, homelessness, exhausting manual toil, such is the lot of the apostles. They meet insult with blessing, persecution with patient endurance, slander with friendly reply. They are like men offered as human sacrifices, wretched people who were chosen as sin-offerings, since the sacrificial death must be voluntarily accepted, inasmuch as they, whether on account of physical deformity, or poverty or sorrow, or as criminals, preferred death to life.

1 Corinthians 4:6 b. Very difficult. Gr. is elliptical and the meaning obscure. Apparently the point is, "that you might learn not to transgress the injunction of Scripture." The text is probably corrupt.

1 Corinthians 4:7 a. Possibly the point is, "you owe your boasted faculty of discrimination to the teachers whom you despise."

1 Corinthians 4:9. apostles: primarily himself, but the plural is not equivalent to the singular. He may mean "those who evangelised them"—himself, Silas, and Timothy.

1 Corinthians 4:13. intreat: the precise meaning is uncertain.—filth, offscouring: used technically for the sacrificial victims described above.

Verses 14-21
1 Corinthians 4:14-21. Fatherly Admonition, Entreaty, and Warning.—The tone of mingled severity, irony, and pathos disappears; yet the affection is combined with sternness, and he warns them not to presume on his mildness. He has no desire to shame them, but only to give them his paternal admonition. For he is their only begetter in Christ, though tutors in Christ they may have by the myriad. Let them take after him as good children should; he is sending Timothy, another of his dear children, but a loyal one, who will revive by his conduct their fading memories of their father's real character and behaviour. Some have been inflated by the news that Timothy is coming, as if Paul would not face the church himself. But he means to come, and try the issue with the boasters, not in word but in power, for power not utterance is the note of the Kingdom. It is for the church to decide whether he comes to chastise or in gentleness.

1 Corinthians 4:15. tutors: we have no word to represent the Gr. which is the original of our "pedagogue." But the paidagogos was not a teacher, he was a slave entrusted with the supervision of the child's conduct. The office was temporary (till the child was sixteen), menial, and, of course, unpopular with its victims. Paul uses it to illustrate the temporary, servile, irksome, and disciplinary character of the Law in Galatians 3:24 f. :

1 Corinthians 4:17. Timothy had apparently already started for Corinth, but was taking the land route through Macedonia, while the letter would be sent across the sea and arrive before him.

05 Chapter 5 

Verses 1-6
1 Corinthians 5. The Case of Incest.—Paul now passes from the parties to a case of immorality exceptionally hideous and, so far as his knowledge goes, unprecedented even among the heathen. It is everywhere reported (he probably means, though the wording is loose, that the scandal has spread far beyond Corinth) that a member of the church has taken his father's wife as his wife (or concubine). The father was probably dead: to have taken her while he was still alive would have so gravely aggravated the offence that Paul could scarcely have failed to mention it explicitly. We cannot urge that Paul speaks of him in 2 Corinthians 7:12 as still alive, for the language here and in 2 Corinthians 2:5-11* does not suit the case of incest. Here Paul is concerned with the offence not simply in itself but with the scandal of its toleration by the church and its self-complacency with regard to it. Nor does 2 Corinthians 7:12 agree with Paul's solicitude in 1 Corinthians 5:5 for the offender's ultimate salvation. Nor in a case so grave could he have accepted the modification of his sentence suggested in 2 Corinthians 2:5 and permitted him to be reinstated. And obviously he could not have treated the church's attitude to a sin so monstrous as a mere test of loyalty (2 Corinthians 2:9). Moreover, the wronged party of 2 Cor. felt the offence as a wrong (2 Corinthians 7:12); had the case been one of immorality, he could have taken summary proceedings against a son who ventured on so open a defiance of his father's authority and rights. Presumably, then, the father was dead. No sentence is passed on the woman; probably she was a heathen. In spite of this rude shock their inflated self-esteem is not abated, whereas they ought to have been in deep distress, which should have led them to expel the offender. His own attitude is diametrically opposed to theirs. His decision is already taken, he did not need to be on the spot to form his judgment of conduct so flagrant. The matter must be dealt with in solemn assembly. The church is to be gathered together, not left to its own laxity in the handling of the offence. Convoked in the name of Jesus, it will be armed with His authority. The apostle will himself be presents, though not physically. Then the church must formally deliver to Satan a man guilty of conduct so heinous, in order that the sinful principle may be extirpated, and his spirit saved at the Second Coming. The passage is difficult. For the importance of the name of Jesus as imparting efficacy to the act, see Genesis 32:24-30*. Paul will be present in spirit. Bodily absence will not mean real absence (Colossians 2:5). He will be actually present at the meeting. We must not weaken his words to mean what we mean, when we say, "I cannot be there, but I shall be with you in spirit." Nor can we put it in a modern way, as if there was any thought of telepathy. We are moving here among ideas which have grown strange to us. The sentence is probably one of excommunication, not of death (p. 649).

Their boasting, Paul proceeds, is unseemly. For, though one member alone is guilty, his corruption contaminates them all, as the bit of leaven permeates all the dough. Let them purge out this active centre of infection. The Jews before the Passover searched their houses very rigorously to remove every particle of leaven from it. And it is fitting that Christians should do the same, that they may be actually what they are ideally, without leaven of sin, for they have a Passover, the Paschal victim being Christ. Then a different turn is given to the figure, the church, represented in 1 Corinthians 5:7 as a lump of dough, in 1 Corinthians 5:8 is thought of as keeping the feast not with the leaven of wickedness but the unleavened bread of sincerity. Somewhat abruptly Paul recalls the injunctions of a former letter (perhaps partially preserved in 2 Corinthians 6:14 to 2 Corinthians 7:1), forbidding association with those guilty of impurity. Apparently the church had misunderstood him, a little wilfully perhaps, to forbid intercourse with all such people, and declared his demand to be impracticable. Paul assents; they would have to leave the world altogether if they were to avoid contact with them entirely. He explains (1 Corinthians 5:11 read mg.) that, of course, he meant members of the church, adding those guilty of several other vices as men to be boycotted. They ought not to have misunderstood him, he implies, since obviously he had no qualification for judging non-Christians; their own practice is to judge Christians and leave outsiders to the judgment of God. That is their practice, but in this case it has fallen into abeyance; let them do their duty and excommunicate the offender (Deuteronomy 17:7 b).

1 Corinthians 5:7 b. This designation of Christ as the Paschal Lamb corroborates the Johannine date for the crucifixion (p. 743), the death occurring when the lambs were being killed for the Passover.

1 Corinthians 5:11. idolater: apparently some tried to combine Christianity with their old religion.

06 Chapter 6 

Verses 1-11
1 Corinthians 6:1-11. The Scandal of Christians Suing each other before Heathen Tribunals.—Paul has prepared for his next rebuke by his reference to the function of the church to judge its own members. But alas, Christians are to be found who will go so far as shamelessly to carry their disputes with each other before a tribunal of the unrighteous (what a paradox to appeal for justice to the unjust!) instead of submitting them to their fellow-Christians. They cannot be so ill-instructed as to be unaware that Christians are to judge the world; if so, they cannot be unfit to settle such trumpery squabbles. Yes, if even the angels, the world's loftiest order, are to stand at their bar, how much more are they competent to judge matters of everyday need! When they have such cases, they actually set heathens to decide them, who as such are of no account in the estimation of the church. The statement of the fact should shame them. Is their case so desperate that there is not one among them wise enough to arbitrate? so that Christian sues Christian, and that before heathens! Indeed, they are to blame not merely for having recourse to heathen judges, but for going to law with each other at all. Better far to be wronged and defrauded. But they practise these things rather than suffer them, and that on their brothers. Then they are unrighteous, and as such disqualified for inheriting the Kingdom of God. Let them beware of deluding themselves with vain hopes; the unchaste, idolaters, thieves, the grasping, the drunkards, the revilers, the extortioners (cf. 1 Corinthians 5:11) will not inherit the Kingdom. Such some of them had been, but they had had themselves baptized, had been made holy, been declared righteous in virtue of Christ's name and the efficacious working of God's Spirit.

1 Corinthians 6:1. any of you: the singular does not imply that Paul knows only of one case. 1 Corinthians 6:7 f. shows there are more.

1 Corinthians 6:2. The formula, "know ye not." has occurred before (1 Corinthians 3:16, 1 Corinthians 5:6), but in this chapter it occurs no fewer than six times (1 Corinthians 6:2-3; 1 Corinthians 6:9; 1 Corinthians 6:15-16; 1 Corinthians 6:19). With all their boasted knowledge, are they ignorant of such truths as these? (John 3:10); one could not have credited such ignorance but for their conduct. That the saints will judge the earth is an article of Jewish belief (Daniel 7:22, Wisdom of Solomon 3:8, Sirach 4:15); in Matthew 19:28 the apostles are to judge the twelve tribes; Revelation 20:4 supplies a close parallel to our passage.

1 Corinthians 6:3. Angels are included in "the world" (1 Corinthians 4:9); the reference is not exclusively or perhaps even primarily to evil angels. There are several passages in the NT which negative the popular doctrine of angelic sinlessness, and in this the writers agree with the contemporary Jewish belief.

1 Corinthians 6:4. Difficult. We may take the sentence as interrogative with RV and understand "those who are of no account in the church" as heathen; do you set heathen, whom as such you hold in no esteem, to judge? Or we may take it as a statement of what actually happens, explaining "those of no account" either as heathen judges (so above) or the most insignificant members of the church. Or we may take it as imperative (so mg.), the language being sarcastic, the least weighty of your members can deal with such trifles as these.

1 Corinthians 6:11. Here again Paul humbles the conceit of the church by recalling the moral degradation from which some of its members had been rescued.

Verses 12-20
1 Corinthians 6:12-20. Impurity is no True Expression of Christian Freedom, but Incompatible with the Believer's Union with Christ.—The special case of incest and the warnings against impurity in the last section (1 Corinthians 6:9 f.) have prepared the way for this explicit and reasoned denunciation. Impurity was defended on the principle that all things were lawful, possibly a maxim in which Paul had expressed his own doctrine of Christian freedom. If so, here, as elsewhere, illegitimate inferences were drawn from his antinomianism, here to defend licence, elsewhere to discredit his doctrine of freedom by exhibiting its moral dangers. More probably the maxim was coined by those who defended licentiousness; Paul opposes to it the counter-maxim, "All things are not expedient," i.e. there are things which involve moral and spiritual loss. "All are lawful," he repeats, retorting: "Yes, but if they are at my disposal, they shall not dispose of me; no habit shall make me its slave; slavery is what your boasted ‘freedom' really means." Next he quotes an analogy by which impurity was defended, the organs involved are, in fact, fulfilling their natural function, just as properly as the belly in receiving food. He replies that the belly is but a temporary organ fitted to this sphere of existence not to the Kingdom of God (1 Corinthians 15:50); it will disappear as completely as the meats it consumes and digests (Colossians 2:21 f.). The retort might be made that the sexual organs belonged similarly just to this lower order (Mark 12:25), their gratification therefore was as legitimate as the gratification of the appetite for food. Paul does not state this, nor as yet explicitly meet it. He proceeds to speak of the body; the relationship of the body to the Lord is as completely reciprocal as that of meats for the belly. But in the one case the end is destruction, in the other permanence. The perishable has no such moral significance as the abiding; the immortality of the Lord (Romans 6:9) involves the immortality of the body. The body, therefore, as belonging to Christ and destined for immortality, must be used in harmony with its lofty destiny; impurity and Christ are utterly incompatible, the body cannot be dedicated to both. Speaking more concretely he now refers (1 Corinthians 6:15-17) to the partner of the sin rather than to the sin itself. The primal law of marriage (Genesis 2:24) affirms that husband and wife are "one flesh." And this is true of illicit unions, the man and his paramour become in the act one flesh, his members become hers. But in the case of Christians their bodies are the Lord's members; what impious desecration to make them members of a harlot! He who is joined to the Lord in mystical union (in this context and in this sentence the union must obviously be mystical not merely ethical), coalesces into a single spirit with Him. Paul now touches the principle which justified him in speaking of the body rather than the specific organs in reply to the analogy from the belly. Fornication involves the body itself in a sense in which no other sin does, not even if it be a physical sin like gluttony or drunkenness. It is sacrilege against the temple of the Holy Ghost, and implies a claim to dispose of himself which no Christian can make. He does not belong to himself, he has been bought with a price. We have Pagan inscriptions from Delphi in which the manumission of a slave is represented as his purchase by the god with a view to his freedom (Galatians 5:1). The price here is no doubt the death of Christ (1 Peter 1:18 f.), but the metaphor of ransom must not be pressed, else the question arises, as in patristic theology, "To whom was the ransom paid?" It is most unlikely that Paul thought of the answer, for many centuries so popular, that since the devil was man's master the price must have been paid to him. The stress lies on the fact that they have been set free from the old bondage. But Christian freedom is bondage to Christ, whose slave Paul delights to call himself.

07 Chapter 7 

Introduction
1 Corinthians 7. Problems as to Marriage, Celibacy, and Divorce.—At this point Paul takes up a letter sent by the Corinthian church inviting his judgment on various questions, apparently indicating their own views with some self-satisfaction. The reply probably follows the order of the letter, not only as to the subjects in general, but the different branches of them. This explains the somewhat haphazard development of the subject in this chapter. (On the questions discussed, see p. 650.) The view put forward in the letter was that celibacy should be practised in the church. Such a view was not unnatural in a city so foul as Corinth.

Verses 1-7
1 Corinthians 7. Problems as to Marriage, Celibacy, and Divorce.—At this point Paul takes up a letter sent by the Corinthian church inviting his judgment on various questions, apparently indicating their own views with some self-satisfaction. The reply probably follows the order of the letter, not only as to the subjects in general, but the different branches of them. This explains the somewhat haphazard development of the subject in this chapter. (On the questions discussed, see p. 650.) The view put forward in the letter was that celibacy should be practised in the church. Such a view was not unnatural in a city so foul as Corinth.

1 Corinthians 7:1-7. Paul begins by asserting his own personal preference for absolute continence. But he recognises that this is a counsel of perfection. Accordingly he recommends marriage so that unchastity may be prevented, and marriage, of course, in the form of monogamy (1 Corinthians 7:2). And this must be a real marriage, in which the physical obligations of each to the other are duly observed, for in this matter both belong not to themselves but to each other. So neither may withhold from the other the marriage due unless by mutual agreement if they feel that they will thus be more undistracted for prayer (cf. Testament of Naphtali, 88, "And a season to abstain therefrom for his prayer"); but such periods of abstinence should not be prolonged or Satan will tempt them to seek satisfaction elsewhere. He says this, however, by way of concession, not injunction. It is unfortunately not clear to what "this" refers. The term "concession" suggests that it is concession to weakness, and this is supported by 1 Corinthians 7:7. The point might then be, I should prefer that your abstinence should be permanent not temporary. This is very improbable; Paul regarded the danger of incontinence as too serious to run the risk such advice would imply. Besides, the language had been that of definite injunction. It is more probable that he is referring to his general advice on the subject. On the whole, however, it seems best to take it as referring to the abstinence; the concession is to the view urged in the church letter. He does not, in the interests of the religious life, ordain that such seasons should be observed, but he is willing to make the exception to the rule, provided it can be done without moral risk. He would, of course, prefer, he continues, that all men had his own gift of continence. But there is diversity of gifts, and that by God's appointment, so that regulations must be governed not by personal preferences but by the hard facts of the situation.

Verses 8-24
1 Corinthians 7:8-24. He now passes on to special classes. First, those who are unmarried or have lost their partners. It would be best for them to follow Paul's example and remain as they are. But if they have not the gift of continence, it would be better to marry than to be inflamed with illicit desire. The married must abide in the married state, as Jesus Himself commands. If the wife should leave her husband, she must refrain from contracting a new union, or, if she feels she must have a man to live with, she must make it up with her husband. Similarly, the husband must not desert the wife. So much for the case where both are Christians. But for the cases where one is a heathen, no command of Jesus can be quoted. If the heathen is willing to continue the relationship, the Christian is not to dissolve it. It was natural for a Christian to feel that the continuance of the relation involved defilement and made the member of Christ unclean. Paul replies that the relation works in the opposite way. The unbeliever does not defile the Christian, the Christian consecrates the unbeliever. Were this not the case, were heathen uncleanness more potent than Christian holiness, the offspring of the marriage must be unclean, springing from parents both unclean, one intrinsically, the other by contamination. But the children, so Paul asserts without argument, are holy, and this involves the holiness of the parents. The conception of "holiness" here is not ethical, ultimately it is primitive (p. 196). The unbeliever, apart from any co-operation on his part and simply in virtue of the marriage with a believer, is sanctified, even if he remains an unbeliever; he is not placed by it in a state of salvation, this remains very problematical (1 Corinthians 7:16). To primitive thought holiness and uncleanness are alike infectious. The circle of ideas is strange to us, and should not be modernised. The unbeliever may, however, abandon the Christian. In that case, the latter is to hold the tie no longer binding nor seek to maintain a relationship in which peace cannot be preserved, all the more that the sacrifice may not lead to the other's salvation. The general rule which Paul lays down in all his churches applies here, let each continue in his Divinely-appointed position. If he has become a Christian while circumcised, let him not seek to obliterate the marks and adopt the Gentile mode of life; if uncircumcised let him not accept the obligations of circumcision. For circumcision and uncircumcision have no intrinsic worth, what matters is to keep God's commandments. The rule "stay where you are" applies to the slave, he must not trouble about his position; though if he can become free he should use the opportunity of freedom (p. 650). He should not make a trouble of his slavery, for the slave who becomes a Christian is thereby made Christ's slave. All alike have been bought with a price, as the purchase of God let them not make men their masters. It is quite uncertain to what Paul is alluding in 1 Corinthians 7:23 b; after 1 Corinthians 7:21 a it sounds strange. Presumably the meaning is that the Christian should, as one who calls Christ his master, refuse to become enslaved to merely human standards. The Jew who had the operation for effacing the marks of circumcision (1 Corinthians 7:18 a), that he might escape Gentile mockery, the Gentile who submitted to circumcision (1 Corinthians 7:18 b) to conciliate Jewish prejudice, are equally in his mind with the slave whom he has just been addressing. Bondage to Christ emancipates a man from bondage to human opinion; servile conformity is unworthy of the independence He confers.

1 Corinthians 7:8. widows: perhaps we should read "widowers" (so H. Bois), since "unmarried" seems to be strictly masculine, and not to include women, and Paul has a special section on "virgins" in 1 Corinthians 7:25-40.

1 Corinthians 7:10 a. Cf. Matthew 5:32; Matthew 19:9, Mark 10:9, Luke 16:18.

1 Corinthians 7:15. is not under bondage: is not bound by Christ's regulation to oppose the separation. Paul need not mean that the deserted Christian is free to marry again, desertion annulling the marriage. Still he may mean this.

1 Corinthians 7:16. Some think Paul means that the Christian should stay with the heathen in hope of securing the latter's salvation; in this case, we should render "thou shalt not save." But this should have followed 1 Corinthians 7:13; in its present position it means that the Christian should not in the very problematic hope of winning the heathen for Christ, persist in maintaining a situation leading not to peace, the Christian's vocation, but to mutual exasperation.

1 Corinthians 7:19. Cf. Galatians 5:6; Galatians 6:15, Colossians 3:11.

Verses 25-40
1 Corinthians 7:25-40. Paul now passes to the case of virgins, on which the church had invited his judgment. The section is one of peculiar difficulty. It is generally thought that Paul is dealing with the relations of a father (or guardian) to the marriage of his daughter (or ward). The decision whether the maiden should be married, and if so to whom, rested with the father. In that case his general principle holds good that in view of the impending distress it is better for no new ties to be created. But if any father (or guardian) thinks that he is acting in an unseemly way towards his daughter (or ward), she being of an age to marry and her nature imperiously demanding it, he is at liberty to carry out his desire, he does not sin in doing so, let the maiden and her suitor marry. But if there be no such compulsion in the case, and he has made up his mind not to give her in marriage, his decision is to be commended. He does well if he gives her in marriage, but better if he does not. But this interpretation is exposed to serious objections. (a) Paul is dealing with the case of virgins; but he begins by saying what is good for a man (1 Corinthians 7:26-28 a), and reverts to this in 1 Corinthians 7:32 f. (b) It is curious that he should twice assert that the marriage is not sinful (1 Corinthians 7:28; 1 Corinthians 7:36): since marriage was not regarded as sinful in itself, the case in question seems to have had exceptional features which made the view that sin was involved plausible. But on the usual interpretation the marriage was quite normal. (c) If Paul had in mind the relationship of a father to his daughter, it is strange that he does not speak of father and daughter. This difficulty is mitigated but not removed by the reply that his language is indefinite because he wishes to include the relationship of guardian and ward. Since the father was the usual guardian, it would have been proper to speak simply of that relationship, leaving the other case to be understood. (d) The phrase "act unseemly," while possible, is not a natural one to use of the father's conduct. (e) If Paul has been speaking of father and daughter, "let them marry" is harsh, since the antecedent has to be supplied. (f) "Daughter" is not expressed in the Gr., which is literally "his virgin" in 1 Corinthians 7:36, "his own virgin" in 1 Corinthians 7:37 and 1 Corinthians 7:38. The former is a remarkable, the latter an amazing, expression for "his unmarried daughter." These difficulties disappear if Paul is dealing with a spiritual marriage in which a man and woman united in taking a vow of continence. This practice is known as far back as the second century, and at a later period gave rise to serious scandal, since the man and woman often lived in the same house. Paul favours the fulfilment of the vow, but advises marriage in case the man's weakness in self-control is likely to precipitate moral disaster. This gives a coherent interpretation of the passage. It is exposed to two difficulties. One is that it requires the rendering "marry" instead of "give in marriage" in 1 Corinthians 7:38. Achelis accepts the usual rendering, but supposes Paul to advise that the man in the condition described in 1 Corinthians 7:36 should determine the situation by giving the virgin in marriage to someone else. This is wholly unnatural; the obvious and proper advice would be that the man and his virgin should marry, which is indeed suggested by 1 Corinthians 7:36. If the usual rendering is necessary, we must either set aside altogether the reference to a spiritual marriage, or suppose that 1 Corinthians 7:38 is a later insertion, for which we have no warrant. But it is not improbable that the rendering "marry" is legitimate. The other objection is of a more general character. We have no evidence that the custom originated so early, and, if it had, would Paul have sanctioned a relationship so fraught with possibilities of moral peril? Our ignorance as to the origin of many things should make us chary of pressing the former point. As to the latter, we must beware of viewing the institution through the scandals which later discredited it. With Paul's strong preference tor celibacy, pledges to observe it might seem praiseworthy, and that a man and woman should combine for mutual encouragement in such a pledge would seem perhaps not unfitting. The moral peril would be met by the possibility of marriage in case the strain on continence became too severe. And we must not underrate the elemental force of primitive enthusiasm, or too hastily apply to the church of the first century our own standards of what is fitting.

Paul has no word of Jesus to settle the matter, but gives his opinion as one endowed through Christ's mercy with a judgment worthy of trust. The impending trouble, "the woes of the Messiah" which are to usher in the new era, makes any change of state undesirable. Let the married and the single remain as they are. It is accordingly best that the intention to continue in the relationship in question should be carried out. Still, if the man marries, he has not sinned, nor yet the virgin. They will suffer in the troubles that are coming, and he would guard them from this. The interval that will elapse before the Second Coming is cut short, so that all human ties and relationships should be held with indifference—marriage, mourning, merriment, purchase; the world must be used, but not to the full, for it is a fleeting show. In such a situation they should be free from distractions. In the unmarried state interest can be concentrated on the Lord's affairs, but the married man is preoccupied with secular matters and consideration for his wife and is distracted. The unmarried woman and the virgin are preoccupied with the things of the Lord, to maintain body and spirit holy alike; the wife is preoccupied with secular affairs and the pleasing of her husband. Paul says this for their advantage, not to put constraint (mg.) upon them, but to secure what is seemly, and undistracted concentration on service for the Lord. However, if in any instance the man feels that he may be guilty of an offence against the virgin's chastity, if he is troubled with excess of virility and his nature demands marriage, he may carry out the desire without sin, let them get married (1 Corinthians 7:36). But if he is firm in purpose and driven by no such necessity, and is gifted with self-control and resolved to keep his virgin partner intact, he will do well (1 Corinthians 7:37). If he marries her he will do well, if he refrains from marriage he will do better still (1 Corinthians 7:38). Finally, a word as to widows. A woman cannot marry a second husband till her present husband is dead; then she may marry any man she likes, provided that he is a Christian. His judgment, however, as one who possesses the Spirit (as much as those who lay claim to it) is that she would do better to remain as she is.

1 Corinthians 7:33 f. The text is very uncertain. Probably we should accept the second mg.; "divided" means distracted between the two claims. The unmarried woman is distinguished from the virgin, the latter meaning one dedicated to the celibate life.

08 Chapter 8 

Introduction
1 Corinthians 8:1 to 1 Corinthians 9:1. Meats Offered to Idols.—This also seems to have been one of the inquiries addressed to Paul, with the views of the church expounded to him in a self-complacent spirit. For a discussion of the whole question, see pp. 650f.

1 Corinthians 8. Let Those who Have Knowledge Control its Exercise by Love, lest they Ruin their Brother for whom Christ Died.—Paul begins with a quotation from the church letter. They claim that all have knowledge. Yes, but knowledge makes men conceited, love develops and consolidates them. They who fancy that they know have no right knowledge: he who loves God is known by God, a better knowledge than any of his own. However, all are aware that no idol has any real existence and that there is only one God. For, allowing that there are so-called gods, as in truth there are many gods and lords (i.e. the demons), yet Christians recognise one God, the Father, source of all things and their own goal, and one Lord, Jesus Christ, the efficient agent in creation and in their own redemption. Yet those who are without such knowledge, when they eat the idol sacrifice, are dominated by the old point of view, and their conscience, readily troubled by morbid scruples, is stained. Food will not influence Gods decision at the Judgment. But freedom from such scruples may lead to disregard of the weak, who, when he sees the "intellectual" complacently reclining at the temple banquet, will become progressive enough to eat, against his own conscience, the idol food. Impatient lack of consideration ruins the weak brother and is a sin against Christ. Paul would never touch flesh again rather than gratify himself at such ruinous cost to others.

Verses 1-13
1 Corinthians 8. Let Those who Have Knowledge Control its Exercise by Love, lest they Ruin their Brother for whom Christ Died.—Paul begins with a quotation from the church letter. They claim that all have knowledge. Yes, but knowledge makes men conceited, love develops and consolidates them. They who fancy that they know have no right knowledge: he who loves God is known by God, a better knowledge than any of his own. However, all are aware that no idol has any real existence and that there is only one God. For, allowing that there are so-called gods, as in truth there are many gods and lords (i.e. the demons), yet Christians recognise one God, the Father, source of all things and their own goal, and one Lord, Jesus Christ, the efficient agent in creation and in their own redemption. Yet those who are without such knowledge, when they eat the idol sacrifice, are dominated by the old point of view, and their conscience, readily troubled by morbid scruples, is stained. Food will not influence Gods decision at the Judgment. But freedom from such scruples may lead to disregard of the weak, who, when he sees the "intellectual" complacently reclining at the temple banquet, will become progressive enough to eat, against his own conscience, the idol food. Impatient lack of consideration ruins the weak brother and is a sin against Christ. Paul would never touch flesh again rather than gratify himself at such ruinous cost to others.

1 Corinthians 8:2. So Socrates recognised that he was wiser than others, in that while all alike knew nothing, he alone was aware of his ignorance.

1 Corinthians 8:3. Note the unexpected turn of thought. He does not say, By love we know God; God's knowledge of us is so much greater a certainty, so much firmer a ground of consolation and assurance.

1 Corinthians 8:6 b. Here essentially the Christology of Colossians is implied.

09 Chapter 9 

Introduction
1 Corinthians 8:1 to 1 Corinthians 9:1. Meats Offered to Idols.—This also seems to have been one of the inquiries addressed to Paul, with the views of the church expounded to him in a self-complacent spirit. For a discussion of the whole question, see pp. 650f.

1 Corinthians 8. Let Those who Have Knowledge Control its Exercise by Love, lest they Ruin their Brother for whom Christ Died.—Paul begins with a quotation from the church letter. They claim that all have knowledge. Yes, but knowledge makes men conceited, love develops and consolidates them. They who fancy that they know have no right knowledge: he who loves God is known by God, a better knowledge than any of his own. However, all are aware that no idol has any real existence and that there is only one God. For, allowing that there are so-called gods, as in truth there are many gods and lords (i.e. the demons), yet Christians recognise one God, the Father, source of all things and their own goal, and one Lord, Jesus Christ, the efficient agent in creation and in their own redemption. Yet those who are without such knowledge, when they eat the idol sacrifice, are dominated by the old point of view, and their conscience, readily troubled by morbid scruples, is stained. Food will not influence Gods decision at the Judgment. But freedom from such scruples may lead to disregard of the weak, who, when he sees the "intellectual" complacently reclining at the temple banquet, will become progressive enough to eat, against his own conscience, the idol food. Impatient lack of consideration ruins the weak brother and is a sin against Christ. Paul would never touch flesh again rather than gratify himself at such ruinous cost to others.

Verses 1-27
1 Corinthians 9. This chapter is not a digression, and is not primarily concerned with a vindication of Paul's apostolic status and rights. He enforces his plea that the enlightened should not ride roughshod over scruples they despised, by his own refusal to insist on his apostolic rights. He too was free, was an apostle, had received his commission from the risen Lord, his apostleship to the Corinthians was indubitably attested by his work among them. He (? and his colleagues) may accept maintenance, travel with a Christian wife like other apostles and the Lord's brethren. Must he and Barnabas alone be compelled to work for their living? That would be against human precedent, against the Law also, for by its prohibition of muzzling the ox as he treads out the corn on the threshing-floor, God meant that the preachers of the Gospel should be supported in return for their work. If the Corinthians profited by the apostolic sowing, it is no extravagant claim that the apostles shall reap some material advantage from them. They have a prior right. But they make no use of it, that their alleged self-seeking may not hinder the progress of the Gospel. Temple attendants get their living from the Temple, altar attendants their share from the sacrifices. The Lord laid it down (Matthew 10:10, Luke 10:7) that preachers should be maintained by their preaching. But Paul has waived the principle, and does not mention it to insinuate a claim for support, he would rather die than make void his proud boast of independence. He does not boast of his preaching; that is not a vocation he has chosen, but one imposed on him by the will of God. If he had voluntarily adopted the calling he would have had a right to reward. But since God has forced it on him, he has a stewardship, and as God's slave has no right to payment. The pay which he claims is to renounce his title to support. Free from all control, he had yet become the slave of all to win the more. To Jews he became as a Jew, to those under the Law he became as they were, although he was free, to those without law as they were also, though under law to Christ, to the weak similarly: yes, everything to everybody, to gain converts by every method. He does all for the Gospel's sake that he may be a joint partaker with his converts in its blessings. What effort is needed to achieve that result! In the races all the competitors run, but only one wins the prize. Let them run so as to win, exercising, like the athletes, self-control at every point, and for no corruptible crown like theirs. He himself runs the unswerving race; he boxes, landing every blow on the antagonist; he beats his body black and blue (Luke 18:5 mg.*) and leads it about as his slave, lest, having preached to others, he should miss the prize himself.

1 Corinthians 9:6. As we should infer also from Colossians 4:10, 2 Timothy 4:11, Paul and Barnabas were not permanently estranged by their quarrel about Mark (Acts 15:36-39).

1 Corinthians 9:9 f. Paul seems to mean that the allegorical interpretation was that originally and exclusively intended.

10 Chapter 10 

Verses 1-13
1 Corinthians 10:1-13. From this exposition of his own willingness to waive his rights for the sake of others, closing with the solemn warning that the goal might be missed after all, Paul returns to his main theme, the meats offered to idols. He does not handle it directly in 1 Corinthians 10:1-13 but it is clearly in his mind. He begins by recalling the case of the Hebrews in the wilderness (Hebrews 3:7 to Hebrews 4:13), pointing the warning he draws from it by the reminder that their own fathers (for the readers, though Gentile, belong to the true Israel, Galatians 6:16) possessed in a sense the sacraments of baptism and the Eucharist; and yet the majority were destroyed, how grave a warning! They were all (five times in 1 Corinthians 10:1-4) under the cloud (Psalms 105:39, cf. Exodus 13:21) and passed through the Red Sea, and thus baptized themselves for Moses in the water of cloud and sea. They ate the same food and drank the same drink, both manna and the water from the rock being endowed with a spiritual quality. For the rock which followed them was a spiritual, not merely a material rock; it was the preexistent Christ, with whom they were thus brought into a communion similar to that enjoyed by Christians in the Eucharist. Paul is here giving us a piece of rabbinism. We have a double narrative of the smiting of the rock (Exodus 17, Numbers 20:2-13). The localities being different and the identity of the rock being assumed, the legend of the water-bearing rock that followed them easily originated. It was confirmed by combining with this the Song of the Well (Numbers 21:16-18) and explaining that the well was bidden spring from the wilderness to Mattanah. Such a rock belonged to the supernatural order, and from the thought that it was animated by an angel, Paul easily advanced to the identification with Christ. Yet God was angered with most of them so that all, except Joshua and Caleb, strewed the sands of the desert. Let them profit by the example and not lust after the flesh of sacrifice as the Hebrews did after the flesh-pots of Egypt (Numbers 11); or be idolaters, as they went on from feasting to idolatrous dancing and revelry (Exodus 32:6); or guilty of impurity (so constantly associated with idolatry) which led to the death of 23,000 (Numbers 25:1-9, actually 24,000); or presume on God's forbearance as those who were destroyed by serpents (Numbers 21:4-6); or murmur as those smitten by the angelic destroyer (Numbers 16:41-50). The record is for their benefit who live where this age and the age to come meet (the terminal point of one is immediately followed by the initial point of the other, hence the plural "ends"). Let them beware of over-confidence in their stability. So far only human temptations have befallen them such as man can bear; how terrible the prospect were they to be plied with superhuman temptations; but God will protect them from this, giving with the temptation the issue, that they may hold out.

Verses 14-22
1 Corinthians 10:14-22. Paul now deals directly with the problem of idol sacrifice. He appeals to the analogy of the Supper. The Eucharistic cup brings the worshipper into fellowship with Christ's blood, the loaf into fellowship with His body. Participating in the one loaf the many worshippers become one. So the eating of the Israelite sacrifices effects communion with the altar (so Philo, not OT). Let these analogies be applied. Neither the sacrifice nor the idol are real. But the sacrifices are offered to the demons not to God (Deuteronomy 32:17), and thus bring the participants into fellowship with demons. This involves an intolerable incompatibility; they cannot combine the Lord's cup and table with those of the demons. What madness to rouse the Lord's jealousy by giving Him such a rival (Deuteronomy 32:21)! are "the strong stronger than He?

Verses 23-33
1 Corinthians 10:23 to 1 Corinthians 11:1. From the meal in the idol's temple Paul passes to the question as it arose in daily life. He repeats that while all might be lawful all was not expedient (1 Corinthians 6:12) or tended to edify. Each must study his brother's interest rather than his own. What was exposed for sale in the meat market might be freely bought without question as to its antecedents, for it belonged to God. If they accepted a heathen's invitation (Paul does not encourage them to do so), they should similarly eat without question. But if anyone volunteers the information that certain food has been offered in sacrifice, they should abstain. Perhaps the weak brother is the informer, though he would not be likely to accept the invitation or be in a position to make this definite statement. It may quite well be a heathen, possibly the host who would best know the origin of the meat. If so, he saves his Christian guest from violating his principles. He assumes that he will have a conscientious objection to such food. The Christian may really have no such scruples, and could, therefore, take the meat freely. But the heathen would inevitably regard him as untrue to his convictions and playing fast and loose with religion. And this will prejudice him against Christianity, but it may also blunt his own conscience to see conscience thus apparently flouted. Another's conscience must not be made the measure of one's own, nor can one be censured for eating food over which thanks has been pronounced. All must be done to God's glory without placing a hindrance before the Jews, heathen, or Christians, just as Paul seeks the profit of others for their salvation, so they should make him their pattern, as he makes Christ his own.

11 Chapter 11 

Verse 1
1 Corinthians 10:23 to 1 Corinthians 11:1. From the meal in the idol's temple Paul passes to the question as it arose in daily life. He repeats that while all might be lawful all was not expedient (1 Corinthians 6:12) or tended to edify. Each must study his brother's interest rather than his own. What was exposed for sale in the meat market might be freely bought without question as to its antecedents, for it belonged to God. If they accepted a heathen's invitation (Paul does not encourage them to do so), they should similarly eat without question. But if anyone volunteers the information that certain food has been offered in sacrifice, they should abstain. Perhaps the weak brother is the informer, though he would not be likely to accept the invitation or be in a position to make this definite statement. It may quite well be a heathen, possibly the host who would best know the origin of the meat. If so, he saves his Christian guest from violating his principles. He assumes that he will have a conscientious objection to such food. The Christian may really have no such scruples, and could, therefore, take the meat freely. But the heathen would inevitably regard him as untrue to his convictions and playing fast and loose with religion. And this will prejudice him against Christianity, but it may also blunt his own conscience to see conscience thus apparently flouted. Another's conscience must not be made the measure of one's own, nor can one be censured for eating food over which thanks has been pronounced. All must be done to God's glory without placing a hindrance before the Jews, heathen, or Christians, just as Paul seeks the profit of others for their salvation, so they should make him their pattern, as he makes Christ his own.

Verses 2-16
1 Corinthians 11:2-16. Women must be Veiled in the Christian Assemblies.—It is not clear whether this subject was discussed in the church letter.

Verses 7-34
1 Corinthians 11:7-34. The Desecration of the Lord's Supper.—Paul feels that in one respect he must restrict his praise. Their meetings damage rather than profit them. He cannot help believing part of what he hears about their divisions. To be sure they must have their factions, or their best men would get no chance of displaying their qualities! When they meet they have supper, it is true, but it is out of the question to eat the Lord's Supper. Possibly the poorer members could not come early being detained by their work. The wealthier members could therefore eat and drink all they had brought, so that the poor, who could bring little, and that perhaps coarse food, had insufficient for a meal and had to eat this under the critical stare of the well-to-do. So that some were hungry, and naturally discontented and envious, while others became intoxicated. What a religious atmosphere for the most sacred rite, the remembrance of their Master's selfless sacrifice! The communal element which made it a church feast had disappeared and given place to a number of cliques. The members shared their food with their own coterie, not with the church at large, and thus accentuated their mutual exclusiveness. What a love-feast! As if they had no houses where they could sate themselves in privacy! that they must put this affront on God's congregation, and, coarsely indifferent to the feelings of the sensitive, expose the poverty of those who have nothing! They cannot plead ignorance as to the true nature of the rite, for Paul had told it them, as it had come down to him from the Lord Himself through eyewitnesses of the scene. But he will tell them again. The account which follows (1 Corinthians 11:23-25) is very important as our earliest record, and should be compared with that in Mt., Mk. The comparison with Lk. is rendered more difficult by the uncertainty of the text. The reference to the betrayal is a very early piece of evidence corroborating the gospel account, and its incidental character suggests that Paul had related the Passion story in considerable detail. The Lord Jesus took bread, gave thanks, and broke the bread saying, "This is my body, which is for you: this do in remembrance of me." When supper was over He took the cup similarly, saying, "This cup is the new covenant in my blood: this do, as oft as ye drink it, in remembrance of me." This means, Paul comments, that whenever the command of repetition is fulfilled, they set forth, as in a sacred drama, the Lord's death till He returns. Whoever then, does either of the acts in an unworthy manner or temper, is guilty of a profane indignity to the Lord's body and blood. Let no one presume to participate save after self-examination. For, unless he recognises that it is Christ's body which is involved, and not the mere bread and wine, he partakes to his own condemnation. That is why sickness is so prevalent among them and not a few deaths have occurred. Self-examination would prevent such judgments. Yet let them not miss their merciful intention; it is the Lord's chastening of His people that they may not share in His condemnation of the world. So at the meeting for the common meal, let them wait for each other, and if necessary take the edge off their hunger before they come, so that they may no longer, by their disorderly and selfish conduct, draw down the Divine judgment. The regulation of other matters can stand over till Paul arrives.

1 Corinthians 11:19. The language may be ironical, or may mean that these factions are necessary to sift the good from the bad.

1 Corinthians 11:23. betrayed: "delivered up" (i.e. to death, Romans 4:25) is a possible rendering, but this does not suit "in the night" so well.

1 Corinthians 11:24. this do: the words do not mean "offer this sacrifice."

1 Corinthians 11:29. discern not the body: possibly "the body" may mean the Church, "the Lord's body" (see Exp., Aug. 1915).

1 Corinthians 11:30. sleep: the use of the Christian term for death in a context which speaks of death as a judgment is very striking.

12 Chapter 12 

Introduction
1 Corinthians 12. Diversities of Gifts but the Same Spirit.—The question of spiritual gifts had apparently been raised in the church letter. The tendency at Corinth was to estimate gifts by their showy rather than their solid character. Paul reverses the scale of values, and argues that the true criterion is edification rather than display. He is also concerned to plead for differentiation of function as necessary for the body's health, and to protect from disparagement the lowliest member, the most commonplace function, as, equally with the highest, indispensable to the welfare of the whole. But in his crowning utterance he urges that all gifts are worthless apart from love.

Verses 1-3
1 Corinthians 12:1-3. He begins by distinguishing true gifts of the Spirit from their counterfeit. Unhappily 1 Corinthians 12:2 is far from clear, and the text is perhaps corrupt. Paul may appeal to their experience of ecstasy in their heathen condition. You will remember how completely you were under control of the demon, you were a mere voice through which he spoke. So it is with him who speaks in the Spirit. He has no volition, and we can thus argue from the utterance to the character of the control. If it is "Jesus Anathema," the Holy Spirit cannot be the source of inspiration, if "Jesus Lord" then He must be. Therefore the speaker does not deceive; he has no choice, but is at the mercy of his control. Two difficulties might be raised. The ecstasy might be simulated, or, if not, the demon control might use the true Christian formula. If these objections are not fatal (and Paul would perhaps have refused to admit their validity) the sense is excellent. Otherwise the point may be that since their pagan experience gives them no guidance (1 Corinthians 12:2), he lays down a principle (1 Corinthians 12:3) for them. The question could be raised only about those who professed to be Christians; pagans or Jews, who would naturally say "Jesus is Anathema," were obviously not speaking in the Holy Spirit, but if a member of the church said it, was he? That a Christian should pronounce a curse on Jesus would seem unthinkable. But certainly it was necessary quite early to test the spirits (1 Corinthians 14:29, 1 John 4:1*). The point is not discussed how far one could argue from the character of the control, as disclosed in the utterance, to the genuineness of the man's Christianity; could a sincere Christian be subject to invasion by an evil spirit? It is to be observed that the confession "Jesus is Lord" is to be traced to the Holy Spirit with certainty only when spoken in ecstasy. In his normal condition a man might say it insincerely.

Verses 4-11
1 Corinthians 12:4-11. Having given a criterion for detecting the spurious, Paul proceeds to discuss the gifts. There are diversities in the manifestation but none in the source. The same Spirit is manifested in manifold gifts, the same Lord in manifold ministrations, the same God in manifold activities. Unity in the source is accompanied with rich diversity in the effects. The gift is imparted to each; none is passed by, but it is given not for self-gratification but for the benefit of the church. It is to one and the same Spirit that are due the word of wisdom, the word of knowledge, faith, gifts of healing, power to work miracles, prophecy, discrimination of spirits, tongues, interpretation of tongues. All are operations of the same Spirit, who imparts to each of His own unshackled will. The collocation of Spirit, Lord, God should be observed; cf. 2 Corinthians 13:14. 1 Corinthians 12:8-10 should be compared with 1 Corinthians 12:28, Romans 12:6-8*, Ephesians 4:11.

Verses 12-31
1 Corinthians 12:12-31. Paul now elaborates an illustration from the body and its members. Here we have organic unity with diversity of function and interdependence of the whole and its parts, interdependence also of the parts themselves. All are essential to the welfare of every other part and of the whole; none, however important or beautiful, can affect to despise the humbler or unseemlier; all sympathetically respond to the pain or honour of the other. The illustration does not call for detailed exposition. In 1 Corinthians 12:12 Christ is not regarded as the head of the body, but as the body itself of which Christians form part. The Spirit in whom all received baptism is not many but one, so its effect is to constitute them all one body, thus cancelling distinctions of race and social condition even in their extreme forms (Galatians 3:28, Colossians 3:11). And this Spirit not simply enfolds them, it saturates and penetrates them. In the application the readers are called "body of Christ," i.e. such is their intrinsic quality; they are individually members, each in his sphere. God has appointed various members in the Church to exercise various functions (1 Corinthians 12:8-10, Romans 12:6-8*, Ephesians 4:11, cf. pp. 645f.), those of apostleship, prophecy, teaching, working of miracles, healing, helping, direction, and, as last of the list, speaking with tongues; the gift of interpreting tongues is added in 1 Corinthians 12:30. None of these functions is exercised by all, they are distributed among the members. They should desire the higher gifts. What he means is explained in 1 Corinthians 14. But before he pursues the theme, he points them to love as something better than all the gifts, in a panegyric which is the pearl of his writings. He had studied to some purpose the character and career of Jesus.

13 Chapter 13 

Verses 1-13
1 Corinthians 13. All Gifts and Sacrifices are Worthless without Love, which is Supreme and Incomparable.—The chapter falls into three divisions: (a) superlative gifts and costliest surrenders are valueless in the absence of love (1 Corinthians 13:1-3); (b) description of love's manifold excellences (1 Corinthians 13:4-7); (c) love is imperishable (1 Corinthians 13:8-13). It is linked to chs. 12 and 14 by the mention in 1 Corinthians 13:1 f., 1 Corinthians 13:8 f., of tongues and prophecy. But knowledge and faith, the surrender of property and of life, are also selected as examples of things most highly esteemed. The angels, it was assumed, used language in their intercourse with each other; but although there had been no parallel among them to the catastrophe of Babel, it was thought that various orders of angels had their own dialects. Thus The Testament of Job represents Job's three daughters as each praising God in the dialect of a particular angelic order. If Paul can speak in all heavenly and earthly tongues but is devoid of love, he is like a noisy gong or clanging cymbal, mere sound not music, monotonous, inarticulate, conveying no intelligible thought and expressing no feeling. The faith that removes mountains is a reminiscence of Christ's teaching. In 1 Corinthians 13:3 "bestow" means to give away in morsels. There is much uncertainty as to the reading in the next clause. RVm, "that I may glory," is very strongly attested, and accepted by WH and Harnack. It is flatter, and the phrase "give my body" is too vague and indefinite by itself; we should be told to what the body is to be surrendered. It is questionable whether it gives a good sense. What is required is an act intrinsically excellent made morally void by lack of love. If the object of the surrender is that he may boast, the love of glory empties the act of much if not all of its moral excellence. The objection is mitigated if "glory" is the legitimate glorying at the bar of God. But RV seems intrinsically preferable. The burning is probably not martyrdom, but, as the phrase suggests, self-immolation. Shortly before, an Indian who accompanied the embassy sent by Porus to Alexander burnt himself alive at Athens, and Paul may have seen his tomb. An earlier famous example was that of an Indian gymnosophist who burnt himself alive in the time of Alexander the Great. The description of love (1 Corinthians 13:4-7) needs little comment. Love is patient under prolonged provocation, benevolent, free from envy and jealousy, is not given to display, is not conceited, exhibits no impropriety in behaviour, is not self-seeking, is not enraged and embittered, does not vindictively treasure up its wrongs, is not gratified by the triumph of injustice but by that of truth, keeps its own counsel (cf. mg., "covereth"), believes and hopes the best, patiently endures all trials. Finally (1 Corinthians 13:8-13) Paul affirms the imperishableness of love. Love is never superseded, but prophecies, tongues, and knowledge are only partial, and will be superfluous when perfection is attained. They belong to the stage of childhood, to be left behind at maturity. All our apprehension of spiritual realities is at present indirect and indistinct, such as is gained from the reflection in a metal mirror; then it will be direct, immediate, clear, vision face to face (Numbers 12:8). Then partial knowledge and partial prophecy will give place to knowledge of God like God's knowledge of us. So faith, hope, love last on into the world to come, but love is the greatest of the triad.

14 Chapter 14 

Verses 1-20
1 Corinthians 14. Prophecy and Speaking with Tongues, their Relative Value and their Place in the Church Gathering.—Paul now comes to the direct comparison between the two types of ecstatic speech on which his judgment differed from that prevalent at Corinth. Both prophecy and speaking with tongues were genuine expressions of the Spirit's inspiration; Paul himself spoke with tongues more than all (1 Corinthians 14:18), and conceded a certain place to them in the assembly (1 Corinthians 14:27; 1 Corinthians 14:39), but esteemed prophecy as one of the greater gifts to be earnestly desired. Prophecy was inspired preaching (pp. 647f.); on "speaking with tongues," see p. 648.

1 Corinthians 14:1-20. Love is to be pursued beyond all things, but spiritual gifts are to be eagerly desired, above all, prophecy. He who exercises the gift of tongues holds communion with God, and is unintelligible to his fellows, since he is speaking mysteries in the Spirit-inspired ecstasy. The prophet, on the other hand, builds up, strengthens, and consoles men. One edifies the speaker, not indeed by the communication of fresh knowledge, for normally he cannot himself understand what he says (1 Corinthians 14:13 f., 1 Corinthians 14:19) but by the experience of inspiration and the fellowship of his spirit with God (1 Corinthians 14:2; 1 Corinthians 14:28), though the understanding is dormant. The prophet edifies the church, since he speaks what all can understand. Hence, while Paul could wish that all had the gift of tongues, he would prefer that they should prophesy (Numbers 11:29); it is the greater of the two gifts, unless to that of tongues the gift of interpretation be added, so that the church may get benefit. Suppose he came to them speaking with tongues, what good would he do them unless he addressed them in intelligible language, imparting revelation, knowledge, prophesying or teaching? Even inanimate musical instruments, whether wind or stringed, must not keep on one note or no one will recognise any tune; while, if the clarion gives out an indistinct sound, none will realise that he is summoned to the battle. Similarly unless their tongues—here (1 Corinthians 14:9) in the literal sense—utter intelligible speech, how will what is said be known? It will be futile talking to the wind. There are so many languages in the world, and not one without significance, and those who are unacquainted with each other's language will, when they meet, be mutually unintelligible foreigners. Zealous as they are for spirits, they must let their zeal take the direction of abounding in such gifts as will benefit the church. He who has the gift of tongues should pray for that of interpretation. When he prays in a tongue his spirit prays, the understanding is barren, it can produce no fruit for others. Whether he prays or sings, understanding as well as spirit shall participate. Otherwise, when one gives thanks in the spirit, how will any non-member who is present be able to utter the "Amen" at the close, since he will not know whether he can endorse what has been said? True, such a thanksgiving is quite good in itself, but the other gains no profit. Paul is grateful to God that he has the gift of tongues in a fuller measure than all of them and so speaks of it with inside knowledge; yet when in church he would sooner speak five words intelligible to himself and helpful to others than ten thousand in a tongue.

1 Corinthians 14:6. It is not clear whether Paul means that the visit is unprofitable if he speaks with tongues alone and does not proceed to exercise some intelligible gift in addition, or if he fails to interpret the tongue speech, which, if interpreted, would prove to be also one of the gifts named.

1 Corinthians 14:16. Possibly "the unlearned" (Gr. idits) is the unbaptized. Some think a special place was reserved for the catechumens in the meeting-room. But it is questionable whether matters had reached this development. The same term is used in 1 Corinthians 14:23 f., where he is classed with the unbelieving as likely to pronounce an unfavourable judgment on tongues. RVm is hardly satisfactory, for the judgment of 1 Corinthians 14:23 is that of an outsider, hardly of a Christian; presumably all members of the Church recognised Divine inspiration behind the gifts, whether themselves gifted or not. Yet the idits is so far in sympathy that he may be expected to add "Amen" at the end of a Christian prayer that he understands; he is more of a neutral with some leaning to Christianity, which may be stimulated or checked by what he hears in the church; the unbeliever is definitely hostile and prejudiced. Paul singles out the former here, though the majority of the church would share his incapacity to understand, since the Christian would take it for granted that the prayer was truly inspired, because he recognised the genuineness of the phenomenon and believed it to be adequately safeguarded by the available tests (1 Corinthians 14:29; 1 Corinthians 12:10).

Verses 20-25
1 Corinthians 14:20-25. Such over-valuing of tongues reveals an infantile intelligence (a sharp thrust for a church so rich in intellectuals); only in malice is it proper to be babes. Scripture announces that the Lord will speak by men of strange tongues to this people and yet they will not hear. Tongues then are a sign to unbelievers, not to believers; prophecy is for believers, not unbelievers. So if the church is assembled and all speak with tongues, and non-members or unbelievers come in, they will think the whole assembly has gone mad. But if a man belonging to one of these classes comes in and all prophesy, he is convicted and judged by all, the things he supposes to be known only to himself are dragged into the light, and thus he is brought to worship God and recognise His presence. The point of 1 Corinthians 14:22 a is not that tongues are a sign conducing to the salvation of unbelievers, and that the Corinthians defeat God's purpose by all speaking with tongues at once so that the sign misses its mark. We cannot indeed press the fact that the prophecy was one of judgment (Isaiah 28:11 f.*) since Paul's use of the OT was not controlled by its original sense. But the last clause proves that the sign was not intended favourably. And the interpretation, "all speak with tongues at once" is unjustifiable. For 1 Corinthians 14:24 obviously does not mean that all prophesy at once, since this would have been not much less of a Babel than the other, and not calculated to have the effect described in 1 Corinthians 14:24 f. In both cases they speak successively not simultaneously. Tongues will establish unbelievers in their unbelief. As they hear speaker after speaker pour out unintelligible harangues, they will draw the inference that the members are all mad and that Christianity is an insane delusion.

Verses 26-40
1 Corinthians 14:26-40. Paul now lays down the rules. At present at their assemblies all are eager to speak in one way or another. But the edification of the Church is to be the governing principle. Two may speak in tongues, three at most and in succession; an interpretation must be given; if no one of them has this gift, the gift of tongues must be restricted to inward utterance, it must not be vocally exercised. Two or three prophets may speak, while the others practise the gift of discernment on his utterance. The communication of a revelation to another is a token that the speaker must close his address. There is no hardship in the restriction of numbers or the abrupt close of an address; there will be future opportunities. Nor is such silence impossible, for each prophet has his gift in his own control. This is clear from the very nature of God; He is a God of peace and order, and can be the source of no inspiration which issues in confusion. The injunction to women (1 Corinthians 14:34 f.) cannot be satisfactorily reconciled with 1 Corinthians 11:5; 1 Corinthians 11:13, where Paul recognises that a woman may legitimately pray or prophesy in the assembly provided she wears a veil. Its position in the MSS varies, and it is probably a later addition made on the margin and inserted by copyists at different points in the text. It was probably modelled on 1 Timothy 2:11 f. In 1 Corinthians 14:36 Paul sarcastically asks the Corinthians, who assert their independence in so many questionable ways, whether their Church was the starting-point of the Gospel, or they the only people evangelised. Whoever supposes himself to have the gift of prophecy or any other, should make good his claim to spiritual insight by recognising that Paul's regulations express Christ's will and are prompted by Him. If he is ignorant there is nothing more to be said. The whole discussion is finally summed up in 1 Corinthians 14:39 f.

15 Chapter 15 

Introduction
1 Corinthians 15. The Resurrection of the Dead.—This discussion seems not to have been elicited by the church letter, but by information which had reached Paul through another source. Some were denying the doctrine of the resurrection (1 Corinthians 15:12). On what grounds they denied it and what view they held of life after death is not said. Probably they held that current in Greek philosophy, that death was a release from the prison-house of the body, that the spirits of the good passed into a state of bliss while their bodies went to corruption. Paul insists that this doctrine cuts away the very basis on which their faith and salvation rest. But his own doctrine is far removed from the crass belief that the body would be simply reanimated. It would be entirely transformed. Neither the principle of continuity between old and new, nor the nature of the resurrection body are clearly explained (cf. 2 Corinthians 5:1-4), but on the latter point especially much is said to define Paul's view, and it was one against which the difficulties urged at Corinth would be less acutely felt.

Although the resurrection of Christ was apparently not denied, Paul restates the evidence for it. He felt that the admission made the position that there was no resurrection of the dead (1 Corinthians 15:12) illogical. He is not content, however, with registering the admission and drawing the inference. For logic could be satisfied by denying both, as well as by admitting both, and the doubters might advance to the one as well as retreat to the other. It was therefore advisable to anticipate such a possibility by a summary of the evidence for the resurrection of Jesus. It is very fortunate that Paul gave this, for we thus have what is probably our earliest documentary statement, of unimpeachable authenticity and carrying back the belief to within a week of the crucifixion. The view that it is an interpolation is refuted by its manifest independence of the Gospel narratives; at any possible date for such an interpolation it would have been made in a harmonistic interest.

It is very important to remember that Paul is summarising information previously given in detail. It is not clear that he meant to give a complete account of the appearances. The omission of the women might be due to ignorance, and this, considering his opportunities for knowledge, would raise a serious question as to their historical character. On the other hand, it might be due simply to his wish to avoid evidence that would carry less weight, and this would harmonise very well with his general attitude to women. It is intrinsically improbable, whatever view be taken of the appearances, that there were no appearances to women. Paul's reference to "the third day" is entitled to the greatest weight from those who insist that his is our only credible account. It is, however, often regarded as an inference from prophecy. This is favoured by the reference to the Scriptures, and by the fact that Hosea 6:2 might naturally suggest this. It is a serious objection to this view that Hosea 6:2 is never referred to in this connexion either in the NT or in Justin's Dialogue with Trypho. It could hardly have failed to be quoted if the early Church had fixed the date of the resurrection by it. Moreover the actual terms of the passage do not very well suit the resurrection of Christ ("raise us up"). We have no right to deny that "the third day" was part of the tradition Paul had received, and if so it was probably an original element in the tradition. In that case the appearances must have taken place first in Jerusalem, not in Galilee. We may probably infer from this that the story of the empty grave is historical, since the apostles can hardly have left this point without investigation if they were in Jerusalem at the time. It is true that Paul does not explicitly refer to the empty grave. But apparently he implies it. Otherwise he would not have emphasized the fact of burial, and perhaps he would have drawn no distinction between the resurrection and the appearances. And, since the very point at issue was the resurrection of the body, he cannot have supposed that Christ's body went to corruption in the grave. It is also important to observe how large an element of agreement Paul asserts between himself and the apostles. It is not simply with reference to matters of fact, the death, the burial, the resurrection, but the interpretation of the death as on account of sins, not the bare facts but what made the facts a Gospel.

Verses 1-11
1 Corinthians 15. The Resurrection of the Dead.—This discussion seems not to have been elicited by the church letter, but by information which had reached Paul through another source. Some were denying the doctrine of the resurrection (1 Corinthians 15:12). On what grounds they denied it and what view they held of life after death is not said. Probably they held that current in Greek philosophy, that death was a release from the prison-house of the body, that the spirits of the good passed into a state of bliss while their bodies went to corruption. Paul insists that this doctrine cuts away the very basis on which their faith and salvation rest. But his own doctrine is far removed from the crass belief that the body would be simply reanimated. It would be entirely transformed. Neither the principle of continuity between old and new, nor the nature of the resurrection body are clearly explained (cf. 2 Corinthians 5:1-4), but on the latter point especially much is said to define Paul's view, and it was one against which the difficulties urged at Corinth would be less acutely felt.

Although the resurrection of Christ was apparently not denied, Paul restates the evidence for it. He felt that the admission made the position that there was no resurrection of the dead (1 Corinthians 15:12) illogical. He is not content, however, with registering the admission and drawing the inference. For logic could be satisfied by denying both, as well as by admitting both, and the doubters might advance to the one as well as retreat to the other. It was therefore advisable to anticipate such a possibility by a summary of the evidence for the resurrection of Jesus. It is very fortunate that Paul gave this, for we thus have what is probably our earliest documentary statement, of unimpeachable authenticity and carrying back the belief to within a week of the crucifixion. The view that it is an interpolation is refuted by its manifest independence of the Gospel narratives; at any possible date for such an interpolation it would have been made in a harmonistic interest.

It is very important to remember that Paul is summarising information previously given in detail. It is not clear that he meant to give a complete account of the appearances. The omission of the women might be due to ignorance, and this, considering his opportunities for knowledge, would raise a serious question as to their historical character. On the other hand, it might be due simply to his wish to avoid evidence that would carry less weight, and this would harmonise very well with his general attitude to women. It is intrinsically improbable, whatever view be taken of the appearances, that there were no appearances to women. Paul's reference to "the third day" is entitled to the greatest weight from those who insist that his is our only credible account. It is, however, often regarded as an inference from prophecy. This is favoured by the reference to the Scriptures, and by the fact that Hosea 6:2 might naturally suggest this. It is a serious objection to this view that Hosea 6:2 is never referred to in this connexion either in the NT or in Justin's Dialogue with Trypho. It could hardly have failed to be quoted if the early Church had fixed the date of the resurrection by it. Moreover the actual terms of the passage do not very well suit the resurrection of Christ ("raise us up"). We have no right to deny that "the third day" was part of the tradition Paul had received, and if so it was probably an original element in the tradition. In that case the appearances must have taken place first in Jerusalem, not in Galilee. We may probably infer from this that the story of the empty grave is historical, since the apostles can hardly have left this point without investigation if they were in Jerusalem at the time. It is true that Paul does not explicitly refer to the empty grave. But apparently he implies it. Otherwise he would not have emphasized the fact of burial, and perhaps he would have drawn no distinction between the resurrection and the appearances. And, since the very point at issue was the resurrection of the body, he cannot have supposed that Christ's body went to corruption in the grave. It is also important to observe how large an element of agreement Paul asserts between himself and the apostles. It is not simply with reference to matters of fact, the death, the burial, the resurrection, but the interpretation of the death as on account of sins, not the bare facts but what made the facts a Gospel.

1 Corinthians 15:1-11. Paul reminds them of the Gospel preached by him, accepted by them, the foundation on which they stand, through which they are achieving salvation, and the expression he gave it, if they are holding it fast, as they will be unless they received it with headlong haste. The Gospel consists of certain facts and their interpretation, received from others, handed on by him to them: Christ's death on account of sins as set forth in Scripture, the burial (explicitly mentioned, not merely to guarantee the fact of death, but to indicate that the next clause speaks of what happened to the body), the resurrection on the third day also in harmony with prophecy, the appearances mentioned as a fact distinct from the resurrection. These were made to Cephas (Luke 24:34): to the twelve (strictly eleven, but the term is here technical); to more than 500, presumably in Galilee, where the number is not surprising; to James, probably the Lord's brother (Galatians 1:19; Galatians 2:9, Acts 12:17; Acts 15:13; Acts 21:18)—a legendary account of this is given in The Gospel according to the Hebrews; then to all the apostles, a larger body it would seem than the eleven but including them; finally (therefore all later appearances belong to a different category), to Paul himself, the untimely born, "the abortion," as his Corinthian critics apparently called him (RV blunts the point by omitting the definite article). If Paul coined the description, the point may be the abruptness of such a birth and the immaturity of the infant. If, as is more probable, his enemies so described him, they would mean that he was quite as unfit to be a fully recognised apostle as an abortion is fit to be regarded as a human being, the abusive term gaining an additional sting from the insignificance of his personal appearance (2 Corinthians 10:10). Not wholly unjustly, Paul comments, do they say this of him, for he is the least of the band and not worthy, as a former persecutor, of membership in it. Yet by God's grace he is what he is, and how effectively that grace has wrought! He has laboured more abundantly than any one of them (he may mean than all of them put together, and would this really have been an exaggeration?); the credit is all due to God, so he need not shrink from saying this. Be that as it may, he and the apostles preached this Gospel and the Corinthians accepted it as true.

1 Corinthians 15:3 b. Probably Paul has specially in mind Isaiah 52:13 to Isaiah 53:12, though it is astonishing that the fourth Servant poem fills next to no place in his writings. It was early given a Christian interpretation (Acts 8:32-35, and the still earlier identification of Jesus with the Servant of Yahweh, Acts 3:13; Acts 3:26; Acts 4:27; Acts 4:30).

Verses 12-19
1 Corinthians 15:12-19. How, in face of this preaching, can any Christian say there is no resurrection? If a resurrection of the dead is out of the question this involves a denial that Christ has been raised. This fact, however, stands fast for both parties. They have been convinced by the historical evidence, and on that conviction their Christianity rests. This exception disproves their universal negative. If Christ has not risen, the apostolic preaching, the readers' faith, are alike a delusion. Worse still, they are found out as having told falsehoods about God (Paul's only alternatives are truthfulness and conscious deception, he knows nothing of hallucinations) in saying that He had raised Christ, which He could not have done if there is no resurrection. What terrible consequences follow! their faith empty, their sins unforgiven, those who have died as Christians perished! If in this life they had only hope (mg.) in Christ and nothing more, they were more pitiable than any. He does not mean that they would be objects of pity as having surrendered the solid substance of worldly advantage to grasp the shadow of future blessedness. It was pitiable that their life should be based on a fundamental delusion. Moreover, the guarantee for justification and power for a holy life disappeared with the resurrection of Christ.

Verses 20-28
1 Corinthians 15:20-28. But why discuss this further? Christ has been raised, the firstfruits of the rest of the dead, thus, as one with them, pledging their resurrection. If man brought death, resurrection must equally come through man. The whole race died in Adam, the whole race will be raised from the dead in Christ. This universal resurrection will not be accomplished all at once but in stages according to the different classes concerned. In the first stage there is Christ Himself as firstfruits; in the second, at His return, Christians; in the third stage, the rest of mankind, when He delivers up His kingdom to the Father after He has abolished all hostile powers, for His reign must continue till this has been achieved. The last of them is death. This is foretold in Scripture (Psalms 8:6), which says that God has put all in subjection to Him. (The Psalmist says to "man," which Paul interprets as equivalent to the Son of Man; "son of man" is used in the Ps. in the sense of "man.") Obviously God, who puts all things under Christ's feet, is not included in the things made subject to Him. When this is accomplished, the Son will subject Himself to God, that He may be all in all, that is the indwelling power animating and controlling the whole universe.

1 Corinthians 15:22. There is no reference here to what is known as "universal restoration." But there is to universal resurrection. The "all" is as unlimited in one place as the other. The acts of Adam and Christ are racial acts, done in their capacity as natural and spiritual heads of the race, and affecting the whole race. Christ undoes, and more than undoes, what Adam has done, physical death is cancelled by physical resurrection. This would not have been the case if universal death had been met only by limited resurrection. "In Christ" has here no specific reference to those who are united to Christ by faith. This relation depends on the choice of the individual, but death and resurrection are quite independent of personal volition. The general structure of the Pauline theology would compel us to postulate his belief in universal resurrection; here he explicitly asserts it.

1 Corinthians 15:24. Usually the first clause is translated as in RV, and "the end" is the usual sense. It seems, for various reasons, better to accept Lietzmann's view that it means here "the final portion," "the remainder," i.e. the non-Christian portion of mankind. There is thus a double resurrection of the dead, the former of Christians, at the Parousia, the latter of non-Christians, presumably at the end of Christ's reign.

1 Corinthians 15:29-34. Very abruptly Paul descends from this soaring flight, one of his most daring pieces of speculation, to very practical arguments. What is the object of baptism for the dead? Apparently some received vicarious baptism, hoping that by being baptized in their place they would benefit friends who had died unbaptized. If there is no resurrection, they cannot be profited. Why do Paul and his colleagues run such daily risks of death? for this, he assures them by his Christian pride in them, is no exaggeration. If he had really, as men wished, fought with wild beasts at Ephesus, what would that extreme risk have profited him? The consequence of denying the resurrection is to practise the maxim, "Let us eat and drink, for to-morrow we die" (Isaiah 22:13). Let them not give ear to such maxims. The saying (quoted from Menander, the Athenian dramatist, 342-291 B.C.) is true, "Bad company corrupts good morals." Let them awake in a right spirit and not sin; a shameful ignorance of God is only too prevalent among them.

Verses 29-34
1 Corinthians 15:29. Many interpretations have been offered. The most probable remains that given above. A view which deserves mention is that Paul is referring to those who are baptized for the sake of Christian friends who had died. In order to satisfy the hope for reunion some who had been non-Christians submitted to baptism.

1 Corinthians 15:32. That Paul actually fought with wild beasts is highly improbable; it was illegal to expose Roman citizens to this; the Asiarchs (Acts 19:31) were friendly to Paul; and no reference is made in 2 Corinthians 11 to such a trial, from which indeed we should hardly expect that he would have emerged alive. A figurative interpretation is also very improbable. The best view seems to be that of J. Weiss, that it is hypothetical. He supposes that in a popular movement against Paul (probably the riot instigated by Demetrius, Acts 19:23-41) he really was in the peril mentioned. This, he recognises, is exposed to the difficulty that Paul left Ephesus immediately after (Acts 20:1), but our verse, he argues, can hardly have been written in Ephesus, since Paul looks back on his experience there as past. But 1 Corinthians 16:8 was written in Ephesus. Accordingly, unless we are to suppose that 1 Corinthians 15 and 1 Corinthians 16:8 belong to different epistles, it is better to infer that it was some earlier unrecorded peril.

1 Corinthians 15:32 b. Paul is not necessarily stating his own inference, but that which will be commonly drawn.

Verses 35-49
1 Corinthians 15:35-49. Paul now meets the objection, "How are the dead raised? in what kind of a body do they come back from the tomb?" Only a fool (in the Hebrew rather than the Greek sense), he tartly says, would ask such an unbelieving question. The objector's own experience ("thou thyself" is very emphatic) shows him that the seed must die when sown or it will not be quickened. It is not identical with the body that is to be, it is a naked grain of wheat or whatever it may be, and God gives it a body corresponding to the particular species. It is not clear how far Paul would have pressed the metaphor to imply an organic connexion between the old and the new. The old body perishes and God provides a new one, and the new is very unlike the old. The universe shows the same principle of variety, the flesh of men, beasts, birds, and fish; heavenly and earthly bodies; sun, moon, and stars. So the resourcefulness of God is seen in the resurrection, where the new body differs so astonishingly from the old. The dead body is placed in the ground like the seed, and as the seed dies (1 Corinthians 15:36) the body decomposes; it is sown in corruption, it rises incorruptible. Dishonoured and powerless, it is raised in glory and strength; sown a natural body, it comes forth a spiritual body. The natural body is one fitted to be the organ of the personality in its natural earthly condition; the spiritual body is such a body as corresponds to man's future condition as spirit. That both types of body exist Paul proves by Scripture (Genesis 2:7). Only 1 Corinthians 15:45 a is actually a quotation, but Paul possibly means to represent 1 Corinthians 15:45 b as also from Scripture; much greater freedom is taken in the Targums. If so, he may argue, like Philo, from the double account of man's creation (Genesis 1:26 f; Genesis 2:7) to two distinct creations, and in 1 Corinthians 15:46 be opposing the view that the spiritual preceded the natural in historical manifestation. The first man is of earthly origin and made of dust, the second man is from heaven. Many scholars find here the doctrine of a pre-existent Heavenly Man, with slender justification. Each class follows its prototype. We successively belong to both; in this life we bear the image of the earthy, in the resurrection life we shall bear that of the heavenly.

Verses 50-58
1 Corinthians 15:50-58. A new question is now introduced, What will happen to those who are alive when Christ returns? (cf. 1 Thessalonians 4:13-17). The principle that flesh and blood cannot inherit the kingdom of God finds with them as with the dead its illustration. They will not all die, but all alike will be transformed instantaneously when the last trump (1 Thessalonians 4:16, Matthew 24:31, Revelation 11:15) sounds. The dead will be raised incorruptible, those still living (Paul thinks of himself and most of the readers as among the number) will be transformed. It lies in the very nature of things that the corruptible and mortal should put on over them as a garment incorruption and immortality, that they may be transmuted or absorbed by them (2 Corinthians 5:4). Then the prophecy of Isaiah 25:8 will be fulfilled. Triumphantly Paul quotes Hosea 13:14; death has lost its victory and its sting. Its sting is sin, sin's power is the Law. But thank God for the Christian's victory through Christ! The long theological argument, in noble rhetoric, fitly closes with a practical exhortation.

1 Corinthians 15:56. Some regard this verse as an interpolation, breaking with a prosaic bit of theology the lyrical movement of the passage. But though it may be a gloss intended to explain what death's sting is, yet it is so terse and original, and at the same time so characteristic of Paul's central doctrine, that the phrases are not likely to have been coined by anyone else, nor is their presence in this context at all surprising. Death received its power through sin, but sin itself would have been powerless apart from the Law. This had lent sin its power and provided its opportunity. For the Law stimulated into active rebellion the sin that, till it came, lay sleeping in the flesh (Romans 7:7-11). The Christian died with Christ to the Law; hence sin lost that which conferred on it its strength, while with the paralysis of sin, death lost its power to sting. And the powerlessness of death came to light especially in its reversal in the resurrection.

16 Chapter 16 

Verses 1-24
1 Corinthians 16. Various Business and Personal Matters. Salutation.—First (1 Corinthians 16:1-4) he gives instructions as to the collection for the poor Christians at Jerusalem (2 Corinthians 8 f.*, Romans 15:25-28, Acts 24:17, p. 771). The Church had apparently consulted him on the matter. We have no information as to the injunctions given to the Galatian churches. Every Sunday something should be laid by at home for the purpose. This is the first indication we have of any special importance being attached to Sunday. The term "the Lord's day" (Revelation 1:10) had not apparently as yet come into use. The term "Day of the Sun," which is used by Justin Martyr in his Apology, is naturally avoided on account of its heathen associations. The practice of systematic weekly giving would do away with the necessity of collections when Paul came, and the amount would be larger. Nothing more would then be necessary than for each to bring what he had saved. Paul may have wished to avoid any suspicion created by personal participation in the collection, or perhaps any appearance of pressure, or perhaps to devote the whole time to spiritual work. When he arrives he will send with the money to Jerusalem those whom the Corinthians approve by letters of commendation as their delegates. If the Church rises to the occasion and collects an offering worthy of it, he will himself go to Jerusalem and take the deputation with him. This leads to a statement as to his plans (1 Corinthians 16:5-9). Assuming that 1 Corinthians 16:5-8 f. belong to the same letter, Paul is writing from Ephesus. He cannot leave Ephesus immediately because a great opportunity has opened before him which he can turn to effective account. When he leaves he will come to Corinth by the land route through Macedonia, not taking the short sea-route across the Ægean. It will accordingly be some time before he reaches Corinth, for he has work to do on the way. But he does not wish to pay them a flying visit under the present circumstances, so he will compensate by a longer stay for the delay in reaching them. Perhaps he will winter with them and then receive a send-off from the Church.

Next (1 Corinthians 16:10 f.) he gives instructions with reference to Timothy, of whose mission he had spoken in 1 Corinthians 4:17*. He seems to have been of a timid disposition, and in view of this and the factious character of the Church, Paul makes a special appeal for a good reception when he arrives, good treatment while he is with them, and a peaceable send-off when he returns to Paul, who was longing to have him back.

The Corinthians had apparently asked that Apollos might come. In spite of Paul's earnest entreaties he had refused to come at the present juncture; he probably preferred to remain away since a party in Corinth was setting him up as Paul's rival. He hopes to come later when he has a good opportunity—perhaps an intentionally vague phrase (1 Corinthians 16:12).

A series of concise warnings follows in 1 Corinthians 16:13 f. against special failings in the Church. The exhortation to watchfulness may be directed against lethargy or, more probably, against self-confidence; that to firmness in the faith against speculation radically incompatible with the Gospel; that to manliness and strength against their childish wranglings and moral weakness; while that to love reiterates the call to that spirit in presence of which all their evils will vanish of themselves.

Stephanas (1 Corinthians 16:15) is mentioned in 1 Corinthians 1:16. There had been other converts in the province of Achaia, namely those at Athens, but Paul may regard these as not sufficiently an omen of an abundant harvest to speak of them as firstfruits. They were individual cases. Here we have a whole household, and a household giving itself up to the work. The self-renouncing labours of such workers should be honoured by submission to their direction. There seems to have been no settled church organisation in Corinth at this time. Nothing is known of Fortunatus and Achaicus. They and Stephanas had, by their coming, compensated Paul for the absence of his Corinthian converts. The Corinthians themselves will share the refreshment of spirit which the arrival of these members of it has produced, though in what way is not said. Perhaps the Church found happiness in the thought that their representatives had cheered Paul.

Salutations follow in 1 Corinthians 16:19-24. Asia is the Roman province of Proconsular Asia embracing the western coast lands of Asia Minor and the adjacent islands. Ephesus was its capital. Aquila and Prisca are mentioned also in Romans 16:3*, 2 Timothy 4:19, Acts 18:2; Acts 18:18; Acts 18:26. The form Priscilla is used only in Ac. In four of the instances where they are mentioned in the NT the wife's name is placed first. They had a house-church at Ephesus and also at Rome if Romans 16 was really addressed to Rome (cf. p. 818).

Up to this point, Paul had dictated the letter. He adds the closing words in his own handwriting, thus authenticating it. He pronounces an anathema on anyone who, while professing to be a Christian, has not a personal affection for Christ; thus the curse said in 1 Corinthians 12:3 to be invoked on Jesus is here retorted on those who do not love Him. Maran atha has nothing to do with the preceding words. It is an Aramaic expression found also in the Didach and the Apostolic Constitutions. It is disputed how it should be divided. Maran atha means "our Lord is come." The reference to the coming of the Lord as already past is not, however, very probable, since the thought of the early Church was concentrated on His Second Coming. Accordingly, many scholars have tried to make the tense a prophetic perfect, "our Lord cometh"; this is grammatically questionable. We should probably read Marana tha "our Lord, come!" as in Revelation 22:20 (see EBi, HDB).

